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REMARKS 
On a BOOK entitled 
Chriſtianity as Ol p as the CRRATION. 


HE Deſign of this ingenious Au- 
' thor is, after ſhewing the Ground 
and Principles of natural Reli- 
gion to be the eternal, immuta- 
2 Truth and Reaſon of Things, 
which is the orfginal Will of 
God, and obligatory upon all rational Agents, 
to . K 4 a true * 
gion can be no other than a Re-eftabli/hment of 
natural Religion, by an immediate and expreſs 
divine Authority : Whence he proceeds to argue 
a priori, 
That whatever is clearly inconfiſtent with the 
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original Law of Nature and Reaſon, cannot poſ—- 


ſibly be Matter of revealed Religion. 


II. That alſo it is not agreeable to the Rec- 
titude and perfect Wiſdom of God, to make 
Things of a merely indifferent Nature, the Sub- 
ject of Revelation, or to enforce them as Laws 


upon Mankind by arbitrary Will and Power; 


then, 


III. Wichout conſidering the traditional out- 
ward Evidence of what is called revealed Reli- 
gion by Chriſtians, he endeavours to overthrow ! 


the Authority of it, as being revealed, by ſhew- ' 


ing, that what it contains over and above the 


Duties and Precepts of Morality and natural 
Religion, are either merely poſitive Injunctions, 
of ſuch things as have no direct or immedi- 
ate Connection with or Relation to moral Du- 


ties or religious Worſhip, as precedently mani- 


feſted by the Light of Reaſon, and ſo are un- 


worthy of being Matter of Revelation; or elſe 


that they are contradictory to the Rules of Mo- | 
rality and right Reaſon, and ſo cannot poſſibly 


be the revealed Will of God. 


This, I think, comprehends the Subſtance of | 
this Author's Book: In_the firſt Seven Chapters 
of which he very well and ſtrongly demonſtrates 


the true Ground and immutable Obligation of 


{ 


natural Religion, and therefore I cannot but en- 
tirely agree with what he ſays on that Head. 
But as I take him to be miſtaken in what he 
offers to ſhew, that the revealed Religion of 


the old and new Teſtament, contains things as 


Matter of Revelation and of the divine Will, 
| to 
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to be obſerved by Mankind as ſuch, which are 
either merely indifferent, or inconſiſtent with the 
Rules of natural Morality ; I ſhall conſider, and 
I hope confute, what he objects in theſe Re- 
ſpects, by ſome ſhort Remarks upon, and Ex- 
lanations of the principal Inſtances, on which 
bi Charge againſt Revelation is founded. 
In order to this, I muſt firſt take Notice of 
an Axiom put almoſt at the Beginning of his 


Bock, and which he makes great Uſe of after- 


wards; but which, I think, needs Explanation. 
It is this, The Religion of Nature is abſolutely 


perfect: The Reaſon given is, Becauſe no Reli- 


gion can come from a Being of infimte Wiſdom 
and Perfection, but what is abſolutely perfect. 
On which I remark, v2z. | 

1. As God gave originally to Man a Religion 
or Rule of Life, made known by and ſuitable ro 
the natural Faculties with which he endued 
him, and which was /uffic:ent to enable him to 
attain the End of his Creation; to guide him 
to moral Virtue and Happineſs, on the Condi- 
tion of Man's making a right Uſe of his Facul- 


ties; ſuch a Religion may be ſaid to be per- 


3 fe, as being adapted to the beſt Faculties of 
human Nature, and ſufficient to advance it to 


; all that Perfection which it was capable of, by 


acting according to the Rules of it. 

2. Natural Religion therefore in itſelf conſi- 
dered, and in the original State of Man, as be- 
ing the Dictates of uncorrupted, natural Rea- 
ſon, was no doubt perfect, that is, relatively 


perfect, with reſpect to the State af humane 


7 Nature 


(6) 
Nature, and to. the End to which it was fitted, 
and ſufficient to advance it; though, with Re- 
ſpect to ſuperior Beings in a ſuperior State, it 
= not be perfect, and ſo not ab/alutely per- 
3. But as natural Reaſon and Religion was 
always liable to be corrupted and depraved by 
Mens wilful Neglect and Violation of the Rules 
of it; and by habitual Immorality and Impiery, 
the Light and Power of Reaſon might be ob- 
ſcured and weakned, and become leſs Fates. | 
in producing that Good and preventing that E- 
vil, which it was able and Wy; to do; fo 
it might be difficult, in a general Degeneracy, 
for = wiſeſt or e the bel | 
Uſe of their Reaſon, to reform in themſelves, 
or by their Inſtructions to engage others to re- 
form, prevailing Corruptions and Impieties; in 
which Reſpe& natural Religion would be im- 
perfect, as being leſs efeFual and powerful than 
in the uncorrupted State of human Nature. 
And when, through the Prevalency of Vice 
and Error, it may not be in the Power of any | 
human Teachers to reſtore Reaſon or natural 
Religion to its original Purity and Per fecbian, 
and effectually to enforce its Laws and Dictates 
in the Minds and Manners of Men, it cannot 
but be worthy of the Wiſdom and Goodneſs of | 
God, to propoſe, and by his Authority to en- 
force, the Laws of natural Religion and Mora- 
lity, by ſuch Methods and Motives as he ſhall 
ſee to be in any particular Circumſtances of 
Mankind, moſt Fectual to an univerſal Refor- 
mation | 


, Se 

mation. And if the Methods and Motives moſt 
#fFudl to reform the Corruptions of natural 
ellgion, are not ſo plain and eaſy to be appli- 
ed to the Generulicy of Men from Reaſon a- 
lone, as from an expreſs Revelation of the di- 
vine Will; chen it is evident that natural Reli- 
gion is not abſolutely perfect; is not fo able of 
elf, 'to preſerve or reſtore its original Purity, 
as When affifted by the additional Light of Re- 
velation: And this Light of Revelation, and 
the Tendency of the Rules of it to reform Man- 
kind in Matters of Religion, and to amend their 
Mariners, muſt be allow d (altho' it does not 
introduce or enjoin any new moral Duties) to 
improve and add to the Influence of Natural 
Religion, and thereby to render it more Perfect 
than otherwiſe it would be. 

4. Therefore I take it to be one Thing to 
fay, that natural Reaſon or Religion is /fficrent 
at all Times, and in all Circumſtance to guide 
Men to that Knowledge and Worſhip of God, 
and to the Practice of thoſe Virtues which will 
make them acceptable to him; and another 
Thing to ſay, as this ingenious Author argues, 
(Page 3, 4.) that it is an @b/olutely perfect Rule, 
by which he would exelude any Addition to it, 
or Improvement of it, made by Revelation in 
any State or Circumſtanees. But to ſuppoſe 
natural Religion fhus abſolutely perfect, it muſt 
not only be able to anſwer the End for which 
it was originally given, namely, to guide Men 
by Virtue and Piety to a State of final Happi- 
nels; but it muſt be able to anſwer that End in 


every 
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every the higheſt Reſpect, and in all Caſes equal- 
ly; and ſo muſt be ſuppoſed to contain in it the 
moſt clear and powerful Sanction and Motives, 
adapted to the general Capacities of Men to 
enforce its Laws always, and to advance hu- 
man Nature in all Circumſtances to the moſt 
perfect Happineſs it is capable of: But this 
Notion of the Perfection of natural Religion, 
can never, I think, be proved. For tho God 
in his providential Government of Mankind, as 
rational Agents, gave them at all Times /uf- 
ficient Manifeſtations of his Will, and of their 
Duty to perform it by the Light of natural Rea- 
ſon and Conſcience, and laid in their Minds 
ſufficient Aſſurance of their being accepted with 
him by the Obſervance of the Laws of Nature; 
yet he might conſiſtently with his Wiſdom and 
Goodneſs keep in his own Power to be reveal'd 
at Pleaſure, the moſt efe&ual Means of enforc- 
ing the Laws of Nature and Reaſon when cor- 
rupted or neglected, and reſerve them to be 
manifeſted in ſuch Circumſtances as he ſaw 
would moſt require them. God was no more 
obliged to put it Mens Power always, and in all 
Circumſtances to diſcover and apply to themſelves 
the moſt perfect and rational Method of the 
Worſhip of him, and the moſt effectual Means 
of reforming all groſs Errors and immoral Prac- 
tices; than he was obliged to give all Men 
equal natural Abilities and Means of improv- 
ing in Knowledge and Virtue. Therefore 

5. God at all Times, and in all Circum- 
ſtances, afforded Men ſufficient Light to now 
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Jo much of his Will as by Obedience to it to 
Snake themſelves accepted with him; and never 
equired more of them than to act according to 
e beſt Light they had in any particular Cir- 
umſtances and Condition of Life; but he re- 
erved in his own Hands, to diſcover as Teſtimo- 
Hies of his providential ſupernatural Goodneſs 
and Love unto Men (as their Circumſtances, he 
Soreſaw, would require) thoſe Methods of Wor- 
ip and Motives of Obedience, which ſhould 
Fender the one a moſt rational and acceptable 
Service, and the other moſt perfe& and uni- 


Ferſal. And when natural Religion, was by the 


Addition of Revelation placed in the cleareſt 
ight, and the Doctrines of it propos d pure 
nd uncorrupt and abſolutely free from all Er- 
For and Immorality, and the Practice of them 
nforced by the beſt and moſt powerful Mo- 
ves, in order to effect its End, by bringing hu- 
nan Nature to the greateſt Virtue and Happi- 
eſs it is capable of; then Religion (and not be- 
ore) was as a Rule of Life to Man, ab/olutely per- 
ct: And this I take to be the Caſe with re- 
dect to the Goſpel Revelation. 
lam inclined to hope, that this Author, who 
ſo good a Maſter of Reaſon, where Prejudice 
wes not in his Way, will upon full and impar- 
gal Conſideration, agree with me in the fore- 
oing Explanation of Religion, conſidered as a 
Hcient and as a perfect Rule; the latter reſpect- 
g its original and uncorrupted State, wherein 
wanted no Means to enforce its Laws and 
ffect its End, but the Sanction annexed * 
= B y 
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by Nature and Reaſon; the former reſpeti 
its degenerate and corrupted State, wherein (th 
it was ſufficent to enable Men to attain to Ha 
pineſs ſuitable to the Law and imperfect D 
grees of their Virtue in ſuch a State, yet) t 
natural Light and Sanction of it being weakn 
and leſs effectual, through groſs Ignorance, S 
perſtition and Vice, it wanted the Aid of a « 
vine Teacher to remove the vulgar Prejudic 
and generally received Errors, and a divi 
Authority to excite Mens Attention and great 
Regard to its Precepts, and to confirm and 1 
eſtabliſh the natural Sanction of the Laws of 1 
and thereby more effectually to promote t 
Practice of it, and accompliſh the happy E 
which it was deſigned to bring Men to. # 
this, I think, cannot appear unreaſonable to tl 
Author, who has himſelf argued, that in Reſpe 
of “ Means which are moſt proper for obtaini 
the End of Religion — where God does not inte 
poſe, it is incumbent on human Diſcretion to ma 
ſuch Alterations as the Reaſon of T Mings require 
and allows, that to alter ones Conduct as Circu; 


ſtances alter, is not only an Aft of the great 


Prudence and Judgment, but is conſiſtent wi 
the greateſt Steadineſs. Again, he admits 4. 
great 53 of Revelatzon to be, to make Men 
e neglefied Rules of natural Religil 
which God of his infinite Wiſdom and Goodn 
deſigned for their preſent and future Happin 
Again, he ſays, in Agreement with Dr. Cla 


* Chap. ix. Page 105. { Chap. xii. p. 195. | 
+ 


(17 ) 
pectingg+ If upon Examination Men find every Doctrine 
in (tho ae Scripture, to 2 Tendency, (to 
o Hap reform Men's Lives and correct their Manners, 
ct De they may then ſafely pronounce them all to be di- 

et) the vine. | 2 Fs 
eakned From theſe Principles of this ingenious Gen- 
ce, Su tleman, it clearly follows that God, conſiſtently 
f a dif with his natural Providence and moral Attri- 
ejudiceſj butes, might interpoſe, when he ſaw fit, to aſſiſt 
diving human Reaſon, by propoſing Means for the bet- 
greateſ ter Attainment of the End of Religion; and that 
and reſſ it is agreeable to the immutable Wiſdom and 
s of it Goodneſs of God (who cannot but be wiſer 
ote thil than Men) to interpoſe and to alter their Method 
»y Eng of Worſhip, when he ſees it is irrational, or 
D. Al that a Method, different from what their Reaſon 
to thi# teaches them, will more effectually advance 
ReſpeF that Honour which they owe unto him, and 
Htaininf render their religious Worſhip more pure and 
f inter ſpiritual, and ſuitable to the divine Nature; and 
fo mal alſo to propoſe and enjoin the Obſervance of 
guireſ any outward Rites, which he knows (in any 
arcul particular Circumſtances of Men) to be the 
beſt Means of keeping up in their Minds, the 
true Knowledge of him, and to be the ſtrongeſt 
3 Morives of engaging their Obedience to his 
Laws, to the neglected Laws of Nature and 
# Reaſon. As it is ſuitable to the WViſdom and 
7004ng. Goodneſs of God, to act thus towards his rea- 
pin ſonable Creatures, ſo all this Author's Argu- 
Clan ments, impeaching the Impartiality of God, in 
his affording the Benefits of Revelation at one 

95. Chap. xiv. Page 371. 5 8 
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by Nature and Reaſon; the former reſpecting 
its degenerate and corrupted State, wherein (tho' 
it was ſufficent to enable Men to attain to Hap- 
pineſs ſuitable to the Law and imperfect De- 
grees of their Virtue in ſuch a State, yet) the 
natural Light and Sanction of it being weakned 
and leſs etfectual, through groſs Ignorance, Su- 
perſtition and Vice, it wanted the Aid of a di- 
vine Teacher to remove the vulgar Prejudices 
and generally received Errors, and a divine 
Authority to excite Mens Attention and greater 
Regard to its Precepts, and to confirm and re- 
eſtabliſh the natural Sanction of the Laws of it; 
and thereby more effectually to promote the 
Practice of it, and accompliſh the happy End 
which it was deſigned to bring Men to. All 
this, I think, cannot appear unreaſonable to this 
Author, who has himſelf argued, that in Reſpect 
of * Means which are moſt proper for obtaining 
the End of Religion — where God does not inter- 
poſe, it is incumbent on human Diſcretion to make | 
ſuch Alterations as the Reaſon of T ings requires; 
and allows, that to alter ones Conduct as Circums : 
ſtances alter, is not only an A of the greateſt 
Prudence and Judgment, but is conſiſtent with 
the greateſt Steadineſs. Again, he admits + the 
great oe of Revelation to be, to make Men ob- 
ſerve the neglected Rules of natural Religion, 
which God of his infinite Wiſdom and Goodneſ; 
deſigned for their preſent and future Happineſs, 
Again, he ſays, in Agreement with Dr. Clarke, 


Chap. ix. Page rog, Chap. xii. p. 195, 
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+ If upon Examination Men find every Doctrine 
contained in Scripture, to have this Tendency, (to 
reform Men's Lives and correct their Manners,) 
they may then ſafely pronounce them all to be di- 
vine. | 5 
From theſe Principles of this ingenious Gen- 
tleman, it clearly follows that God, conſiſtently 
with his natural Providence and moral Attri- 
butes, might interpoſe, when he ſaw fit, to aſſiſt 


human Reaſon, by propoſing Means for the bet- 


ter Attainment of the End of Religion; and that 
it is agreeable to the immutable Wiſdom and 
Goodneſs of God (who cannot but be wiſer 
than Men) to interpoſe and to alter their Method 
of Worſhip, when he ſees it is irrational, or 
that a Method, difterent from what their Reaſon 
reaches them, will more effectually advance 
that Honour which they owe unto him, and 
render their religious Worſhip more pure and 
ſpiritual, and ſuitable to the divine Nature; and 
alſo to propoſe and enjoin the Obſervance of 
any outward Rites, which he knows (in any 
articuler Circumſtances of Men) to be the 
{t Means of keeping up in their Minds, the 
true Knowledge of him, and to be the ſtrongeſt 
Motives of engaging their Obedience to his 
Laws, to the neglected Laws of Nature and 
Reaſon. As it is ſuitable to the Wiſdom and 
Goodneſs of God, to act thus towards his rea- 
ſonable Creatures, ſo all this Author's Argu- 
ments, impeaching the Impartiality of God, in 
his affording the Benefits of Revelation at one 
* Chap. xiv. Page 37. > + 
B 2 Time 
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Time and not at another, and to one Part of 
Mankind and not to other Parts, are eaſily an- 
ſwered, by obſerving, that God having always 
afforded all ſufficient (tho' not equal) Means of 
knowing and doing all that in their Circum- 
Kances he required of them, is not to be called 
in Queſtion on theſe Accounts, any more than 
he can juſtly be charged with Partiality, for 
not giving the Benefits of Reaſon and natural 
Religion equally unto all. For if God, as this 
Gentleman obſerves, does every Thing that is fit 
for him to do, can he be charged with Partiality, 
becauſe he did not do a Thing, which was not fit 
for him to do? viz. make a Revelation, before it 
was fit for him to make it: Or can the greateſt | 
Part of Mankind be now deſtitute of the pater- * 
nal Care and Providence of God, and of a fuf- 
ficent Guide to direct and enable them to do 
what he requires them to do, in order to be 
accepted with him, for want of a Revelation, 
which God, out of his infinite Wiſdom, has not 
yet thought fit to communicate to them, at leaſt * 
with that Evidence which is neceſſary to make 
them believe it? 
Upon theſe Premiſes, deduced from the Prin- 
ciples of this Author, I will build my Remarks 
in Defence of Revelation; and if it ſhould a 
pear, that the poſitive Inſtitutions of revealed | 
Religion, are ſuch Means, as in the Circum- 
ſtances of Men, to whom they were enjoin d, 
tended to reſtore amongſt them, a purer Wor- 
ſhip of the Deity, and more effectually to en- 
gage their Obedience to che Laws of N _ 
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f 3} and right Reaſon, than the mere Light of Na- 
ture in theſe Circumſtances tended to do; then 
ys it will follow, that theſe Inſtitutions, with the 
f 3 Sanctions of them, were fit to be Matter of 
Revelation, as being adapted by infinite Wit- 
d } dom, to reſtore to greater Purity and Perfec- 
n tion the corrupted Laws of Nature, and better 
r 3 tocffectuate the End of them, in the final Hap- 
il } pineſs of Mankind. | 
s | It is evident from the Scripture-Account of 
the Delivery of God's Law to the Jeuiſb Na- 
„ tion by Moyes, that the Deſign and End of it 
7 was to bring that Nation from a State of Idola- 
try and Impiety, with which Mankind was then 
(as far as appears) univerſally corrupted, to the 
Knowledge and Worſhip of the one true God; 
and to reform the Immorality of Manners, 
which attended and prevailed with idolatrous Su- 

rſtition; and to engage them to Holineſs and 
Righteouſneſs of Life, by giving them a Syſtem 
of Laws agreeable to the Light of Nature and 
right Reaſon, and annexing the Sanction of ſuch 
Rewards and Puniſhments to them, as God in 
his Wiſdom ſaw were molt likely to procure 
their Obſervance of them. 

The ten Commandments (Ex. c. 20.) contain 
the Subſtance of natural Religion, and are the 
Summary of thoſe Duties which we are obliged 
to perform, in Relation to God, to owrfebves and 
others; namely, teaching us to worſhip the one 
true God, and none elſe befides him ; to worſhip 
him alſo according to his infinite ſpiritual Na- 
| ture, without any Image or bodily Repreſenta- 

: uon 
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tion; to keep up in our Thoughts and Behavi- | 
our a due Reverence and Eſtimation of his di- 
vine Majeſty, and not to take his Name in vain; 
by falſe Swearing, or any unholy Uſe of it; to 
obſerve the Time of public Worſhip which he 
hath appointed, with that Piety and Devotion 
which is due to our Creator; to honour and do 
Good to our Parents; not to injure any one in 
their deareſt and moſt valuable Property, by - 

unjuſtly depriving them of their Lives; by vio- 
lating their Marriage-Bed; by injuring them in 
their Eftate or good Name; and to abſtain from 
all covetous Deſires of what belongs to others, 
which may tempt us to procure it to ourſelves 
by unlawful Ways. Theſe Laws are further 
lained in the 197h Ch. of Leviticus, wherein 
the Deſign of them is ſet forth (v. 1.) viz. that 
the Fews might be holy, in Imitation of the Ho- 
lineſs of God who enjoyned them. And the great 
Duties of Righteouſneſs, Truth and Equity, in 
mutual Dealing with one another, of Charity, 
Peaceableneſs and Love of each other, of Huma- 
nity to Strangers, and even to the brute Crea- 
tures, are ſo clearly and ſtrongly expreſſed and 
inculcated (Lev. xix.9, 19, 33.—37. Deut. xxii. 
1,—8. and in many other Places of the Levitical 
Law) as to ſhew the Excellency of the Moſaic 
Inſtitution, above the beſt human Laws of the Hea- 
then, which we have any Knowledge of; and 
that the Laws of Lycurgus, Solon, and the twelve 
Tables, are not to be compared with them. The 
great Defect of all the very beſt Syſtems of hu- ' 


man Laws among the Gentiles, was their eſta- 
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bliſhing Superſtition and Idolatry; as may be 


ſeen from Plato's fourth and eighth Book of 


Laws, and alſo from Crcero's ſecond Book of 


Laws throughout. 

The Sanction annexed to the Jewiſh Laws, 
is temporal Rewards and Puniſhments, largely 
promulgated in the 26th. Ch. of Leviticus, and 
the 28th. Ch. of Deuteronomy. And this Sanc- 
tion the divine Wiſdom ſaw to be moſt ſuita- 
ble to the Diſpoſition and Circumſtances of the 
Jews, who appear through all the Hiſtory of 
them, to be of ſuch weak Underſtandings, as 
to be affected moſt with outward, ſenfible Things, 
and hardly capable of receiving and cultivating 
a Senſe of Religion and divine Worſhip, that 
was not attended and adorned with numerous 
Rites and Ceremonies. | 

The unexceptionable Goodneſs of the moral 
Part of the Judaic Revelation, ought to make 
us conclude, that the poſitive ceremonial Part 
was reaſonable alſo for them, and tended in its 
Nature and Manner of Inſtitution, to preſerve 
them free from all idolatrous Worſhip, and to 
keep up in their Minds moſt effectually, a Senſe 
of their Duty to the true God; and conſequent- 
ly was ſuch as became the Viſdom and Goodneſs 
of God to enjoyn, in order to promote the End 
of true Religion and Virtue. 

It is highly probable in itſelf (and in Fact ap- 
pears from comparing the Jewiſb Rites with 
the oldeſt Remains of the Ægyptian and Za- 
bian or Eaſtern Superſtition) that all the ritual 
Inſtitutions of the Law of Moſes, were —_— 

either 


(16) 
either by their Contrariety and Oppoſition to the 
magical and idolatrous Cuſtoms and Uſages of 
thoſe Nations among whom the Jews lived; 
kept them from holding Communion with them, 
and joining in their ſuperſtitious Worſhip of falſe 
Gods; or elſe, were ſuch ndrfferent and inno- 
cent Ceremonies and Appendages of divine Wor- 
ſhip, as they had been long uſed to, and which, 
they eſteeming them to add Dignity and Reve- 
rence to the Service of Religion, God thought 
fit to continue, as an Indulgence of their Weax- *' 
neſs, and as a Means of making his true Reli- 
gion more acceptable to them, and his moral 
Commandments more readily obeyed by them. 

As it is impoſſible to judge or argue rightly, 
about the Nature of poſitive Laws given ſo long 
ago, without knowing the particular Circum- 
ſtances of the People to whom they were giv- 
en, and to whoſe Circumſtances they might be 
very fitly adapted, tho' that may not appear to 
us now; fo unleſs this Author can ſhew ſome 
plam and direct Superſtition in them, or that 
they are inconſiſtent with true Religion and the 
Laws of Reaſon; or elſe, that the traditional E- 
vidence of the Revelation of them is falſe, or 
ungrounded ; he ought not to object that they 
were merely poſitive and arbitrary Things, and 
anſwered no End of Religion, and ſo could not 
come from God, becauſe they ſeem to be ſo 
to him at this Diſtance, and in other Circum- 
ſtances, and who perhaps knows little or no- 
thing of the Reaſon ot their Injunction. Whence 
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proceed to conſider his principal Objections 


againſt the Revelation of NM. 
Oi. I. This ingenious Author is willing to 


think, that Circumciſion, or the Cutting off the 


Foreſtin, firſt inſtituted Gen. xvii. 10, 11. was 
originally an Egyptian Superſtition ; and that 


it cannot be efteemed a religious Duty accepta- 
ble to a good and gracious God; and that the 


Jews uſed it to recommend themſelves amongſt 
the Agyptians; and this he would infer from 
Joſb. v. g. where Uncircumciſion is called the 
Reproach of Agypt. I reply, 

Thar there is no good Evidence from Hiſto- 
ry, that Circumciſion was originally an Ægyp- 
tian Rite; nor is there any Reaſon to believe 
that any Perſon was ever circumciſed before A- 
brabam by God's Appointment, and for a To- 
ken of the Covenant, which he was pleaſed to 
make with him. Ir is indeed ſufficiently plain 
from Scripture, that the Ægyptians in Abraham's 
Time, and for many Years after, knew nothing 
of Circumciſion. The Philiſtines are recorded 
for an uncircumciſed People, and they deſcended 
from the Caſlubim, who were of Ægyptian Race, 
deſcended from Migraim (Gen. x. 13, 14.) which 
makes it highly probable, that the Ægyytians had 
originally no ſuch Rite as Circumciſion; which, 
if they had, would have been communicated to 
the Philiſtines, who were a Nation and had a 
King over them in Abraham's Time (Gen. xx. 2. 
xxvi. I.) And in the large Hiſtory of the Egyp- 
tians mentioned in the Books of Genejfis and 


Chap. 8. p. go. 
Exodus, 


(18 ) 


Exodus, there is not the leaſt Teſtimony or In- 
timation that they uſed N g either be- 
fore or during the Time that the Tews dwelt 
among them. The Reproach of Egypt there- 
fore, which is ſaid to be rolled away from the 
Fews (Joſh. v. g.) was, I think, plainly the Re- 
proach of Uncircumciſion, with which the E- 
gyptians and other Heathens were reproached 
by the Jews, as wanting the peculiar Mark of 
God's Favour and Covenant; and fo, contrary 
to this Author's Argument, is a Proof that the 
Egyptians were not circumcifed, ſo late as the 


Days of Joſhua. ; 

Secondly, The Rite of Circumciſion, though 
painful, was not unworthy to be appointed by 
a good and gracious God; ſince very great and 
peculiar Bleſſings were promiſed to it. And in 
the moſt ancient Times of Idolatry, the Hea- 
thens thought it no Difficulty or Hardſhip to 
have Marks cut or burnt in ſeveral Parts of their 
Bodies, which they voluntarily endured in con- 
ſecrating themſelves to their Idols. And when 
it was conſidered as the Token of God's Co- 
venant and extraordinary Favour, the Jews were 
ſo far from complaining of it, that they glori- 
ed in it, and performed it upon their new-born 
Infants with the greateſt Joy. And as the Rite 
in itſelf was indifferent with Reſpect to God, 
ſo there might be particular Reaſons that we 
know not of, which induced him to enjoin it 
to the Jews, There is therefore really nothing 
in what this Gentleman objects, to the divine 
Rite of Circumciſion. ; 
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07. II. I his Author objects to the Morality 


of * Jew ewiſh 6 Diſpenſation, from the Inſtance 


of Jepthab's Vow, and the Execution of it upon 
his own Daughter, (Judg. xi. 30, 31, 39 ) which 
Cruelty he thinks was warranted by tne Law of 
* devoting Things to Deſtruction (Lev. xxvii. 28, 

29. and Exod. xxx. 12, 13. xxxiv. 19, 20.) to 


which Purpoſe he ſays, + It was by Virtue of a 


Vow which Iſrael Ry unto the Lord, that the 
Canaanites — Men, Women, and Children, were to 
be utterly deftroyed; for this he cites Numb. 
xxi, 2, 3. He objects farther on this Head that 
+ The N pate, not 257 it abſolutely unlawful 
ther to ſacrifice an innocent Child, ſince 
Abraham was 22 extolled for being read Y t0 


s /acrifice his only Son. He alſo infers the. Opi- 


nion of the Lawfulneſs of human Sacrifices a- 
mongſt the Jeus, from our Saviour's offering 
up himſelf as a Sacrifice for Sin, Heb. vii. 27. 
ix. 26, To this I reply, 

Firſt, It was not lawful for any Few to de- 
vote any of their Children or Servants to De- 


. ſtruction. The Commandment Exod. xxx. 12, 


13. relates only to the ſmall Tribute of the half 
Shekel, which every Man was to pay towards 
the Tabernacle, and Service of God performed 
in it, as an Homage and Acknowledgement of 
their being the redeemed People of God, whole 
Lives had been faved by him out of che Hands 
and Fower of the Egyptians. And Exod. xxxiv. 

19, 20. reſpects only the Tax paid for the Re- 
demption of the Firſt-born; and fo theſe two 


P. 96, —— {97. — + ibid 
C 2 | Places 
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Places are nothing to our Author's Purpoſe. The | 
Paſſage Lev. xxvii. 28, 29. has more —_— , 
in it; wherein it is ſaid v. 29. None devoted, 
which ſhall be devoted of Men, ſhall be redeemed, 


but ſhall be ſurely put to Death; which ſhews 
that Men might be devoted to Deſtruction. But 


we cannot reaſonably think that this was allowed 
to be done in ordinary or private Caſes, and e- 


ſpecially in the Caſe of Mens own Children, in 


Violation of the Sixth Commandment. This de- 
voting of Men therefore to Deſtruction, proba- 
bly relates only to ſuch as were taken in War, 


or were thought to deſerve capital Puniſhment 
on Account of ſome hi Offence „for which 
yet Men could not be put to Death by the Law 
itſelf. Thus all the Inhabitants of Jericho were 
devoted to Deſtruction, Foſh. vi. 17. and all the 
Iſraelites who came not up with the Congregation 
unto the Lord to Mizpeh, are by an Oath devo- 
ted unto Death, Judg. xxi. 5. And as to the 
Canaanites, they, with the other idolatrous Na- 
tions, were by God himſelf devoted to Deſtruc- 
tion, Exod. xxiii. 23, 24, 32. Numb. xxxiii. $2, 

3. Deut. vii. 1, 2. which was precedent to the 

es Vow to deſtroy them. Compare Deut. x. 
6. with Numb. xx. 28. after which follows the 
Mention of this Vow, Numb. xxi. 1, 2. See alſo 
Deut. xx. 16. So that the Fews only vowed to 
do that which God had commanded them, in 
the Deſtruction of the Canaanites; the Equity 
of which divine Command I ſhall conſider here- 
after. Here is then, in the Law of Moſes, no 
Pretence to warrant Fepthah in the barbarous 


Execu- 


41 


he fxecution of his Vow upon his own Daughter. 
7 Voſephus, with the Chaldee Paraphraſt, agrees, 
d, nat he ſacrificed her, but ſays, that this Action 
d, Fas neither * warranted by the Law or accept- 
vs ble to God. | 

ut J Secondly, This Author's Pretence, that the 
ed eros might think it lawful for a Father to ſa- 
e- Trifice an innocent Child, from the Example of 
in Abraham being ready to ſacrifice his only Son, is 
e- Frhat one would not have expected a reaſonable 
a- Man to offer: God undoubredly might have 
ſuffered Abraham to have flain his Son in O- 
bedience to his own Command; nor could 
ſuch a Command be ſhocking unto Abraham, 
who knew and believed that God (if he 
ſuffered him to ſacrifice his only Son) would 
(to perform his Promiſe of making him many 
Nations) raiſe him from the Dead; as the 
4 Apoſtle to the Hebrews very rationally con- 
cludes he did believe, Heb. xi. ver. 19. But 
what God, who has the ſovereign Right of the 
Lives of all his Creatures, might think fit to 
7 do, for Reaſons ſeeming good to his infinite 
Wiſdom, could be no Ground for any others to 
do that without his Authority, which nothing 
but his Command could make lawful to be 
done. This Author's Inference therefore, from 
the Inſtance of Abraham, is moſt unreaſonable; 
and this Example rather tended to deter the 
Jews from offering human Sacrifices on any Ac- 
count, even to the true God, who, tho' he com- 
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manded the Father of their Nation, for the 
Tryal of his Faith, to ſacrifice his Son, yet 
ſuffered not his own Command to be executed. 

Thirdly, This Author's alledging our Sa- 
viour's offering up himſelf as a ſacrifice for Sin, 
to be a Confirmation of the Jew!/h Law admit- 
ting human Sacrifices, bears no Reſemblance of 


an Argument; and I believe he himſelt would 


not argue that the Inſtance of a brave Greek 
or Roman's voluntary dying for his Country, was 
a Teſtimony that the Law of his Country war- 
ranted or appointed human Sacrifices, much leſs 


allow'd a Father to jacrifice an innocent Child. 


Every Man has a Right, and it is the moſt vir- 
tuous and heroical Bravery, to offer his Life a 
Sacrifice to the Cauſe of true Religion and the 
Glory of God; and our Saviour's dying as a * Wit- 
neſs to the Truth of God's Word, revealed by 
him for the Remiſhon of the Sins of Mankind, 
was the moſt glorious Martyrdom, and ineſti- 
mable Sacrifice that was poſſible to be offer d or 
accompliſh'd; and to ſuggeſt that from hence 
any might think it lawful, without any Autho- 
rity to devote Men, and even their own Child- 
ren to Deſtruction, is ſuch an unaccountable 
Thought, as is ſufficiently expos'd by being only 
taken Notice of. 

Ob. III. Our Author's next Objection againſt 
Revelation, is a general one, deduced from the 
Nature of poſitive Injunctions, as inferring, he 
thinks, a Mutability in God. If there are now 
(ſays he ) Things which are not moral in Religion, 

"3.3.08. YL 53; J Chap. X p. 131. 
does 
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does not that ſuppoſe a Change of Mind in God, 
and then where will you flop? And he perpetu- 
ally confounds Things which are not in their 
Nature moral, with things merely arbitrary or 
indifferent, in which lies the great Fallacy of 
Eis principal Objection againſt Revelation. He 
adds * (to ſtrengthen the foregoing Obſervation) 
if indifferent Things can contribute to the Per- 
fection of Revelation, there may be endleſs Reve- 
lations. This Error or Quibble about zndrfferent 
Things, he purſues, Pages 134, 135; and it is 
wholly owing to his not confidering that Things, 
indifferent in themſelves, abſtrattedly con ſidered, and 
without Relation to any Circumſtances of Men, 
may not be indifferent in Relation to particular 
Circumſtances of Men, but may, conſidered 
with ſuch Circumſtances, have a natural Tendency 
to promote true Religion, and fo may be eſteem- 
ed to have a relative, tho not abſolute Morality 
in them. He has forgot his own good Obſerva- 
tion (Page 105.) That to alter one's Conduct, as 
Circumſtances alter, is not only an Act of the great- 
e Prudence and Fudgment, but is conſiſtent with 
the greateſt Steagineſs, And there is no Incon- 
ſiſtency in ſuppoſing that the Circumſtances of 
Men, with reſpect to Religion, may be ſo vari- 
ous, as to render various Revelations highly uſe- 
ful to them. There is no Incongruity in the 
different Revelations made to Adam, to Noah, 
to the Jews by Moſes and the Prophets, and to 
both Tews and Gentiles by Chri/t and his Apo- 
files; and, for ought we know, God may have 
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624 : 
intended other particular Revelations, in order 
to accompliſh thoſe already given by the Law 
and the Goſpel : All theſe are, and may be high- 
ly worthy of the Wiſdom and Goodneſs of God, 
and agreeable to the Immutability of his Coun- 
ſels, who ſuits them to the various Conditions of 
Men. And as in reſpect of civil Polity and hu- 
man Laws, when the Wiſdom of Legiſlators diſ- 
cerns ſome Things in their own abſtract Nature | 
indifferent, to have, in the particular Circumſtan- 
ces of their Subjects, a Tendency todo either Good 
or Evil to the Community, theſe then become fit 
Matter of Laws, either to prohibit or enjoin 
them ; ſo in Religion, in a State of Degeneracy 
and Corruption, the Wiſdom of God may find 
out and propoſe many Methods which tend to 
excite in Men, and to keep up in their Minds, the 
Senſe and Practice of true Religion and Godli- 
neſs; as the ordering their whole Duty with ſome 
particular Rites proper to remind them of it, to 
be written in a Book, ſo that it may be under- 
ſtood by all, even the meaneſt Capacities, and be 
a perpetual Rule to apply to in all Matters of Re- 
ligion; and to enforce it with Motives which are 
molt effectual to engage their Obedience. 
Now tho” ſuch a Method and ſuch Moti ves, in 
themſelves only conſider'd, may be/ Things of an 
indiſferent Nature, and ſuch as there would have 


been no Occaſion for, had not Men been in ſuch ' 
a degenerate and corrupt State; yet as apply'd to | 
theſe Circumſtances, in which they tend to reform 
that Degeneracy and Corruption, and to promote | 


the moral Virtue and Happineſs of Mankind, | 
| they 
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they cannot be called indifferent, merely pofitive 
or arbitrary, but may be ſaid to have a relative 
Morality in them. And, as, if any wiſe and good 
Men could have diſcover'd and propos'd theſe 
Things for the Good of others, they ought to 
have been embraced and obſerved; fo, if God 
himſelf is pleaſed to reveal them, and command 
the Obſervance of them, for theſe Ends, the 

manifeſtly become Matter of Duty, as much pd 
as any moral Commandments can be: And there 
is no Pretence for this Author to ſay, that * 7mme- 
diate and mediate Revelation interfere, or that 
the Rights of Nature are invaded, or that 


God Acts unreaſonably. On the Contrary, all is 


conſiſtent, juft and reaſonable. God adds nothing 
to the Law of Nature, but what tends to enforce 
the Practice of it, and to promote the End of it; 
deprives Men of no natural Rights, or abridges 
their natural Liberty in any Thing, but what is 
in their Circumſtances fir for them to be re- 
ſtrain'd in; and what they themſelves would and 
ought to reſtrain themſelves in, if they were 
fully ſenſible of what was moſt effectual to pro- 
mote their ſpiritual Good, and to prevent or re- 
form the Corruption of their Religion and Mo- 
rals. Had this been carefully conſidered by this 
ingenious Writer, it would have faved a great 
Part of his Reaſonings againſt reveal'd Religion. 
O57. IV. Our Author ridicules the Scriptures 
on Account of their ſpeaking according to the 
common vulgar Sentiments of Mankind ; as that 


the + Sun moves and the Earth ſtands ſtill; this 
* Page 134. + Chap, XII. P. 209, 
D he 


ow”. 


— —— — — 


626) 


he pretends is not agreeable fo true Philoſophy. 
And whar if it is not? Did the Scripture intend 
to teach the common People Philgſopby? Or do 
the moſt accurate Authors in their popular Wri- 
tings, ſpeak always according to ſtrict phrſofophical. 
Truth ? Do not they expreſs themſelves agreeably 
to the general Apprehenſions of Men, and the Ap- 
pearance of Things? And had the Scriptures ſpoke 
of theſe Things, otherwiſe than they were com- 
monly, perhaps univerſally, underſtood and con- 
ceived, inſtead of inſtructing they would only have 
confounded the Hearers or Readers of them ; and 
this Author might then have objected that they 
were too philoſophical to be underſtood by the Ge- 
nerality of thoſe for whoſe Inſtruction they were 
deſigned. This therefore is a low Cavil indeed. 
But to ſhew his ſuperior Knowledge in Philoſo- 
by to our Saviour himſelf and his Apoſtle St. Paul, 
he ſays, * there's ſcarce a Countryman fo ignorant, 
as not to know, that if the Seed thrown into the 
Earth is kill d by Drought, or dies by any other Ac- 
cident, it never riſes: But St. Paul ſays, + That 
which thou ſeweſt is not quickned except it die: 
And our Saviour himſelf; + Except a Corn of 
Wheat fall into the Ground and die, it abideth. a- 
lone; but if it die, it bringeth forth much Fruit. 
Does then this Gentleman, indeed, imagine 
our Saviour and his Apoſtle to have been fo ig- 
norant in a vulgarly known Matter, as he repre- 
ſents them? And to have illuſtrated their Doctrine 
by a Similitude of Fact, which every Country- 
man knows to be falie? Or rather, is he himſelf 
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fo ignorant, as not to know (what every Country- 
man can tell him) that if the outward Part or 
Body of the Grain ſown, does not corrupt and 
periſh in the Earth, the Grain ab:deth alone, as 
our Saviour with great Accuracy ſpeaks, and 
cannot bring forth Fruit? The Seed of the Corn, 
which is the entire future Fruit, is a minute in- 
ſenſible Principle, contained within the outward 
Grain, and which cannot unfold and ſpring up 
into Fruit, until the outward Body of the Corn 
is broken and diſſolved. This Corruption of 
the outward Part or Body of the Grain, is that 
which our Saviour and St. Paul mean by the 
dying of it, and which, in the Courſe of Nature, 
is neceſſary to make Way for the Production of 
new Corn from the ſeminal Principle within. 
St. Paul (as this Gentleman, with a little Atten- 
tion, might have obſerved) plainly fignifies his 
Senſe, in faying (Verſe A That which thou 


foweſt, thou ſorveſt not that Body that ſhall be, &c. 


For the Body which riſes or ſprings up is not the 
Body of the Grain ſown, (chat is corrupted, diſ- 
foly'd and dead,) but a new Body with which 
the inward enliven'd Seed is cloath'd and ſprings 
up. The Grain therefore is very properly and 
emphatically faid firſt to die, and then to be 
guickened, when it produceth the Fruit of new 


Corn from its inward inſenſible Seed. 


The comparing of the human Body dying 
and corrupting in the Earth, and 7:/ing again in 
a future more glorious State, to the Body of a 
Grain of Corn caſt into the Ground, and after 
Corruption ſpringing up again with new Life, 
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and in a more flouriſhing Condition, with much 


Fruit produced by it, was a moſt natural and 


beautiful Similitude; the Aptneſs and Elegancy 
of which being not perceiv'd or attended to by 
this Author, he has, by endeavouring to expoſe 
the Ignorance of our Saviour and his Apoſtle, 
(who both knew very well what they talked 
about,) ſhewn both Want of Candor, and his 
own real Ignorance in a well known Point of 
natural Philoſopby. 

Obj. V. He next falls upon righteous Abra- 
ham, and charges him as being * guilty of an in- 
ceſtuous Marriage, his Wife being his Siſter by the 
Father's Side. But to ſhew how weak this 


Charge is, even in his own Account, he ſays in 


this very Chapter, that + Altho what we call 
Inceſt, is now, for many good Reaſons, not to be 
allow'd of ; yet it was a Duty in the Children of 
Adam and Eve: And if the neareſt of Kin were 
now thrown on a deſert Iſland, I ſee no Reaſon 
but that they might act as the firſt born Pair did. 
But he charges him with a greater and real 
Crime, vig. with betraying his Wife's Chaſtity to 
two Kings, in diſowning her to be his Wife. Gen. 
xii. 19. — xx. 2. He renews this Charge again 
Page 329, and thither I will reſer my Reply to it. 

O57. VI. His ſixch Objection, worth Notice a- 
gainſt the Revelation of the Old Teſtament, is, 
e find, ſays he, one Man of God lying to ano- 
ther Man of God in the Name of the Lord, 1 K. 
xiii. 18, to which he aite.wards adds, ** That 
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the lying Prophet was fo far from being puniſhed, 
that the Lord continued to him the Gift of Pro- 
phecy, nay, 3 by his Mouth the Doom of 
the Prophet he ſo fatally deceived. And that the 
Revelation of the New Teſtament alſo may not 
eſcape his Cenſure, he ſays, + T hey who had pro- 
phecied and done Miracles, were rejected as Work- 
ers of Iniquity*, Whence he infers, that neither 
Prophecies nor Miracles are abſolute Securities 

for Men to depend on. 
This Objection taken together is more plau- 
ſible than any other yet offered; and to it I reply; 
Whatever moved the old Prophet to tell a Lye 
in the Name of God to the other Prophet, 
cannot, it muſt be owned, excuſe him; nor does 
the Scripture at all excuſe the Crime of the hing 
Prophet, but barely relates the Fact as it happen- 
ed. Here is indeed recorded an inſtance of a Pro- 
phet hing to, and fatally deceiving another Pro- 
phet; but this cannot invalidate the Truth of 
the Revelation, or of the Fact related, unleſs it 
can be ſhewn to be a Teſt of a Prophet, that he 
ſhould not have human Infirmities, and be ca- 
pable of deceiving and being decei ved. As God 
therefore, conſiſtently with his Wiſdom and Good- 
neſs, might 9 a Man for his Prophet who 
ſhould not be abſolutely free from Sin, or who 
might be guilty of committing a very great Sin, 
ſo he might ſuffer one Prophet to pretend a Lye 
to another, for a Tryal of his Obedience; and 
who, in the Caſe before us, could not have been 
deceived, but thro' his own Fault, in believing 


1 P. 245. Matt. Vil. 22, 23. 
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a Man's Word, whom he knew nothing of, a- 
gainſt an expreſs Revelation made to himſelf. 

Therefore, as the Scripture ſuppoſes that even 
Prophets, and thoſe who do Miracles, may be 
Workers of Iniquity (becauſe God ſubjects them 
to Temptations, and leaves to them as well as 
to others, a free Power of yielding to them, and 
of doing either Good or Evil) fo it never teaches 
us that we are to depend merely on Miracles or pre- 
tended Propbecies; nay, it warns us againſt /educing 
Spirits and falſe Prophets, who are permitted to 
work Miracles in Confirmation of their Deluſions 
( Mat. xxiv. 24. 1 Job. iv. 1 9 and we are com- 
manded“ (and Reaſon teaches us) 70 try the Spi- 
rits whether they are of God, by conſidering the 
Nature and Tendency of the Doctrines which 
they bring their Miracles to confirm. And this 
Way it is impoſſible to be deceived, without our 
own Fault; becauſe we have always more Rea- 
ſon to believe any Miracle to be an Impoſture, 
or the Work of an evil Spirit, than that any Doc- 
trine is true, which is immoral or wicked, or con- 
trary to the Evidence of Senſe and Reaſon, tho 
confirmed by ever ſo many Miracles. 

The only real Difficulty therefore in the fore- 

oing Objection is, not that one Prophet ſhould 

- unto and deceive another, or that they who 
do Miracles ſhould be Workers of Iniquity ; but 
the Difficulty is, that God ſhould ſeem ſo far 
to reſpect the /ying Prophet, even in the Com- 
miſſion of a very wicked Action, as to pronounce 
by his Mouth, the Doom of the Prophet whom 
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he had by a Lye deceived. I muſt own, it ſeems 
to me moſt reaſonable to ſuppoſe, that the Re- 
velation was made, not to the Hing Prophet, 
but to the Prophet deceived by him; and it ſees 
more congruous, that God ſhould make known 
(if at all) the Puniſhment of the Prophet's Diſo- 
bedience (not by the Mouth of the Hing Pro- 

het, from whom the other could not fo well 
ba aſſured of the Truth of it, but) to the Pro- 
phet himſelf, who had liſobeyed the Word of 
of the Lord, and who by this Sentence and Doom 
revealed to himſelf, might be immediately ſen- 
fible of and ſorrowful for his Diſobedience, before 
he fo farally ſuffered for it. The Syriac and A. 


rabic Tranſlations ſay, that the Word of the Lord 


mentioned v. 20.) came to the Prophet who was 
rought back. And Joſephus* underſtands it in like 
Manner, adding the Prophet's Name, which is 
not recorded in the preſent Scriptures. And I 
am inclined to think this to be the true Senſe of 
the Place. 

Obj. VII. The next Objection of this Author, re- 
lates to the | Uncertainty of the Tradition of Scrip- 
ture, and the + ambiguous Meaning of ſome Texts. 
Which needs no other Anſwer than to obſerve, 
that common Senſe is always ſufficient to deter- 
mine about the greater or leſs Probability of hiſ- 
torical Evidence; and this Author has alledged 
nothing to render the Evidence of the Truth of 
Scripture at all doubtful. 
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Secondly, From the Nature of Language, Am- 
biguities neceſſarily ariſe, and theſe Ambiguities are 
harder to be reſolved in a dead, than in a living 
Language, and in a Language more figurative 
than in one which is leſs ſo. Vet theſe may ge- 
nerally be explained with Certainty enough, by 
comparing one Thing with another, the more 
ambiguous Expreſſions, with thoſe relating to 
the ſame Subject, which are leſs ambiguous, and 
applying every thing 2 the Rule of impartial 
Reaſon: By which Means no conſiderable Errors 
can prevail; nothing which can affect any ſub- 
ſtantial or fundamental Part of Religion or Mo- 
rality; and about leſſer Matters all reaſonable 
Men will ſuffer others to differ in Opinion from 
them. But as this Ambiguity is not peculiar to 
the revealed Scriptures, but is more or leſs inci- 
dent to all Books of Laws, and to all Writings 
whatſoever; ſo it is peculiar to the Scriptures, 
and ſhews their ſuperior Excellency to all other 
Books of Laws whatſoever, that they command 
nothing either of Faith or Practice, which is 
neceſſary for all to believe and do, but what is 
ſo clear and expreſs, and over and over again in- 
culcated, that it is eaſy for all, even of the mean- 
eſt Capacities, to underſtand and perform it. And 
let this Author, or any one elſe, ſhew the ſame, 
with Reſpect to any Body of human Laws what- 
ſoever. 
Obj. VIII. This Gentleman objects to God's being 
ſaid to I ſwear, and alſo to ſwear in Wrath, as 
repugnant to the natural Notion of God. As if 
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Reaſon would not teach him that both theſe are 
very natural and eaſy Figures of Speech. Swear- 
ing being the moſt ſolemn Affirmation of any 
Thing amongſt Men, is by Analogy applied to 
God, to ſet forth in the ſtrongeſt and moſt ex- 
preſſive Manner, his immutable determined Will, 
to execute the Thing which he is ſaid to fwear 
to do; and to ſhew the Immutability of his Counſel, 
as the Apoſtle obſerves, Heb. vi. 17. Le fware by 
himpelf, v. 13. 

Secondly, As to God's being ſpoken of as being 
in Wrath, a Child almoſt would be able to inter- 
pret it rightly, as declaring in an emphatical Man- 
ner, not that God is ſubject to the Imperfection 
of human Paſſions, but that God would ſeverely 
puniſh thoſe obſtinate and incorrigible Offenders, 
who had rebelled againſt and diſobeyed his Laws, 
by heinous and provoking Impieties. All the o- 
ther Things of this Kind objected againſt the 
Scriptures by this Author, P. 251, 252, 253. ſhew 
ſo plain a Prejudice, and nothing elſe, againſt 
Revelation, in raiſing Objections from mere Fi- 
gures of Speech, as is far below the Character of 
one who has reaſoned ſo well in other Points. 

Oby .IX. One would, ſays this Author +, be almoſt 
apt to * that the Author of the Book of Ge- 
nefis thought, that Words had Ideas naturally fixed 


to them, and not by Conſent: Otherwiſe— Howcan 
wwe account for his ſuppoſing that God brought all 
Animals before Adam, as ſoon as he was created, 
fo give them Names. — And that the Serpent and 
Eve, almoſt as ſoon as created, entertained one an- 
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other in the ſame Language. And perhaps, adds 
he, the not knowing the natural oy” of the Rain- 
Bow, occaſioned that Account we have in Geneſis 
of its Inſtitution. | 

This Sort of Reaſoning againſt Scripture, makes 
me almoſt aſhamed for this Author. Does he 
imagine that God created Adam and Eve in a 
State of Maturity, and then left them (like two 
Innocents indeed) with no more Ideas or Senſe to 
direct them than an Infant? If he can but ſup- 
poſe that God inſpired the firſt Man with his 
Knowledge and Language, (and if he cannot! 
muſt ſend him for Correction to Balaam's A/s, 
with which he makes Diverſion preſently) all 
his Difficulty is ſolv'd at once, about Adam's giv- 
ing Names to every living Creature, Gen. 11. 19. 
I alſo beg Leave of this Author to ſuppoſe (which 
I think very reaſonable and natural) that God in- 
ſpired Eve with Ideas and Language as well as 4- 
dam, otherwiſe ſhe would have been bur an in- 
different Companion for him; and let me fup- 
poſe farther, that the Serpent, or Devil as he is 


called Rev. xii. 9. had Sagacity enough to under- 


ſtand their Language when he heard it, every 
Word of which he may eaſily be ſuppoſed to un- 
derſtand at firſt Hearing, by knowing the Ideas 
annexed to them, as ſoon as formed in their 
Minds; and then there is no Difficulty in ſuppo- 
ſing him and Eve to converſe together in the ſame 
Language likewiſe. And whereas in ſpeaking of 
the Condition of our firſt Parents, he frequently 
repreſents it as abſurd to ſuppoſe God to try their 
Obedience by the forbidden Fruit, when he knew 

before- 
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beforehand what they would do. This allo is very 
ealy, and has no more Difficulty in it than God's 
ſubjecting Men to Temptations or Trials in the 
ordinary Courſe of his Providence. For what God 
may conſiſtently with his Perfections do one Way, 
he may do the other; what he does by expreſs 
Revelation, or by his ordinary Providence and 
the natural Courſe of Things, being all one; So 
that the ſubjecting Men to Trials or Temptations, 
when he knows beforehand what they will do, is 
the very ſame Difficulty, and as much under na- 
tural, as it is under revealed Religion. The Rea- 
ſon therefore perhaps why God tryed our firſt Pa- 
rents, by an immediate expreſs Prohibition of a 
certain Fruit, was, that ſince he intended to fub- 
ject all their Poſterity to Tryals of their Obedi- 
ence, he thought fit that the firſt Pair ſhould not 
be exempted; and in their Circumſtances being 
not liable to any of the Temptations common to 
their Poſterity, and ariſing from ill Example and 
ſocial Wickedneſs, a Trial by reſtraining their Ap- 
petite in the Matter of Food, was as natural and 
proper as any which can be thought of. 

Secondly, This Gentleman a little before, un- 
der the foutth Objection, gave us a Specimen of 
his Skill in Natural Philoſophy, in his notable Ob- 
ſervation upon Corn ſown and dying in the Ground, 
and here he makes another like notable Obſerva- 
tion upon the Rain-bow, which he would have 
us believe, he underſtands better than Mies, who 
he preſumes to have given us an Account of its 
Inſtitution, which was owing to his Ignorance of 


the natural Cauſe of it. But I would deſire this 
E 2 Gentleman 
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Gentleman to give me a Reaſon for his ſuppoſing 
Maſes's Ignorance of the natural Cauſe of it, to 
have occaſioned his Account of its Inſtitution. 
Had a Rain-bow ever appeared before the Flood, 
the Difficulty of making it a Sign afterwards, that 
there ſhould be no more ſuch a Flood, would 
have been the ſame, whether Moſes under- 
ſtood the natural Cauſe of it or not. But what 
if either it never rained before the Deluge, and 
that the Earth was watered only with thick Dews, 
as it is for ſome Time together in ſome hot Coun- 
tries, and might be always; or ſuppoſing that it 
had rained as often before the Flood as afterwards 
(tho' we do not read that it ever rained at all be- 
fore it) might it not rain without any Rain-vow 
appearing, "whether the Rain fell by Night or 
by Day? I would therefore adviſe this Gentleman 
to let the Rain-baw alone hereafter, leſt he ex- 
poſe not Mo/es's Ignorance, but bis own; and I 
deſire him to argue more like a Man of Senſe, 
and to avoid ſuch low captious trifling. 

O%. XI. This e uarrelled before 
with * Figures of Speech 2 d in Scripture, 
and weakly made fn Objections againſt the 
Truth of it, he next falls upon ſome emblema- 
tical or typical Practices of the Prophets, as if 
they acted like Fos or Madmen, and that by 
God's Command. 

He himſelf before was ſo candid as to obſerve 
that the Prophets were endued with ſo much na- 
tural Reaſon, as to teach and inculcate the Doc- 
trines of natural Religion and Morality, as the 

þ b. 255.—23ö6. 
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great fundamental Laws of God, and Duties of 
Men, and as being ſuperior to all zn/t:tuted and 
foſitive Injunctions. This might convince him 
that their emblematical Actions were not the Ef- 
fect of Folly or Madneſs, but were commanded 
by God, as Sigus and Warnings (fuitable to the 
Genius and Cuſtom of the Fews, and other Eaſt- 
ern Nations) and was an Acting of Parables, in 
order to reclaim their evil Ways, by thus figura- 
tively and typically ſetting forth God's determin- 
ed Will to puniſh their Iniquities, if they did not 
repent of them. | 

Obj. XI. He objects againſt its being faid, that 
+ God decerved the Prophets and the People. Which 
is nothing but the Cuſtom of Scripture Language, 
wherein that is aſcribed to God, which is the E- 
vent of his Providence, and he is ſaid to do that 
which he permits others to do. The People 
were deceived in their Expectations of Peace, 
which God never abſolutely promiſed (tho' their 
falſe Prophets aſſured them he did) but only on 
Condition of their repenting and returning totheir 
Duty; and the Prophet Jeremy finding his Pro- 
phecies and Exhortations not to prevail, but to 
be the Cauſe of bringing Calamity and Evil up- 
on himſelf on the Account of them, ſpeaks as if 
God deceived him, Ch. xx. 7. 

As to the Caſe, which he mentions P. 257, of 
God's ſeeming to have failed in the Performance of 
his Promiſe to David, that his Poſterity ſhould 
be continued upon the Throne of 1/rael, and 
which he objects from the 89th P/alm; it is need- 
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leſs to diſpute that Matter with this Author, un- 
leſs we were firſt agreed about other Points of Mo- 
ment. I underſtand that whole P/al/m otherwiſe 
than he does, and do not think that any Part of 
it belongs to David, or to God's Covenant with 
him art all; nor can it in the moſt obvious and 
literal Senſe of the Words agree to David. And 
it is alſo very plain from Scripture, that all God's 
Promiſes to David, with Reſpect to the Succeſ- 
ſion of his Family to the Throne of Vael, were 
on the expreſs Condition of their Obedience to 
the Laws to God, See 1 Kings ii. 4.—viii. 25. 
wherein this Promiſe, with the Condition of O- 
bedience is recognized, both by David and his 
Son Solomon. 

OC. XII. Another Objection of this Gentle- 
man is, That there are ſeveral Facts mentioned 
in Scripture, which if taken literally, look as tho 
the Prophets either were deceived themſelves, or 
were willing to decerve others. The Propheteſs Hul- 
dah, he adds, aſſures good King Joſiah ( 2 Chron. 
xxxiv. 28.) from the Lord, that he ſhould be ga- 
thered to his Grave in PEACE, and yet ſoon after, 
he received a mortal Wound, of which he died, 
(2 Chron. xxxv. 23.) The Prophet Elijah ſends 
Mord toBenhadad the King of Aſſyria (2 Kings viii. 
7,—10. who conſults him about bis Recovery, that 
he may (or rather ſhall or will, for ſo it ought to 
be rendered) certainly recover: Yet he tells Hazael 

who had a Deſign on his Crown and Life, and 


who before had been anointed King of Syria by the 
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Prophet Elijah, 1 Kin. xix. is.) that he ſhould 
ſurely die. 

I am ſorry to find Prejudice fo far prevail over 
a good Underſtanding, as it appears to do in both 
the Inſtances alledged in this Objection. The 
Words of the Propheteſs, 2 Kin. xxii. 20. and 
2 Chron, xxxiv. 28. promiſing to Jab that he 
ſhould die in Peace, are very conſiſtent with his 
dying of the Wound which he received in Bat- 
tle, 2 Chron. xxxv. 34. The Words of the Pro- 
pheteſs are theſe, I vill gather thee to thy Fa- 
thers, and thou ſhalt be gathered to thy Grave in 
Peace; and thine Eyes ſhall not fee all the Evil 
that I will bring upon this Place, and upon the 
Inhabitants of the ſame. 

Jqſiab's dying in Peace is evidently oppoſed, 
not to his dying in Battle, but to his ſeeing the 
Deſtruction and Calamity of his People, and per- 
haps dying in a State of Captivity with them. God 
promiſed by the Propheteſs, that the good King, 
on Account of his Piety and Humility, ſhould be 
taken away, and not ſee or be Partaker of the Ca- 
lamity and Evil, which he was determined ſhort- 
ly to bring upon the People of Feruſalem, for 
their abominable Idolatry ; that he ſhould die in 
a peaceful unafflicted State, and be buried in the 
Sepulchre of his Fathers, and not live to ſee the 
Miſery of his People, which would be far worſe 
to him than Death. This 1s the plain and na- 
tural Senſe of the Words of the Propheteſs; and 
it is great Prejudice or Careleſsneſs in our 
Author, to underſtand them other wiſe, as if there 
was no other Senſe of Peace but what is oppoſed 
to War. Secondly, 
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Secondly, The Words of Eliſba to Hazael, in 
Relation to Benhadad's Recovery from his Dil- 
temper are; go, /ay unto him, * thou mayſt (or ſhalt) 
certainly recover: Howbeit, the Lord hath ſhew'd 
me that he ſhall ſurely die. In which Words the 
Prophet aſſures him of two diſtinct Things; 
namely, that the King's DRemper was not mor- 
tal, and that he ſhould recover of that, but yet 
that he ſhould die notwithſtanding, tho' not of 
his Diſtemper ; for God had ſhewn the Prophet 
the Treachery of Hazael's Heart, and that he 
had reſolved to kill his Maſter ; and on that Ac- 
count, he tells him the King ſhould die, but would 
not ſay by what Means, (not caring to tell Ha- 
zael to his Face, that he would murder him) 
only that he ſhould not die of his Diſtemper. 
Here was no Deceit in the Prophet's Meſlage to 
the King; he ſent him a true Anſwer to his 

aeſtion, that his Diſtemper was not mortal, 
and that he ſhould ſurely recover of it; and, as 
far as appears, his Sickneſs might have left him, 
before Hazael killed him. 

Obj. XIII. This Author's next Objection, taken 


from Abab's 3 Prophets being de- 


cerved, and deceiving Ahab (2 Chron. xviii, 5, 18, 
21, 22) to his Deſtruction, (by God's Permiſſion 
only, as a Child may ſee in the Text) is too tri- 
fling to be more than juſt mention'd. 

O67. XIV. Our Author next proceeds to an 
Objection againſt the Authority of the Apoſtles 
of Chriſt, founded on their ſuppos d + Ignorance 
of the ſecond coming of Chriſt, and the End of the 
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World. In which reſpect I grant that the Texts 


cited by this Author, do indeed favour his Ob- 


jection, and ſeem to imply that they (excepting 


St. Jobn) did not know but (and ſeem'd ſome 
Time at leaſt to expect) that the End of the 
Age of the Meſſiah, or of the World, would com- 
mence in the Generation in which they liv'd. Buc 
his Inference from this I deny; namely, If moſt 
of the Apoſtles, (ſays he *) upon what Moti ves ſoever, 
were miſtaken in a Matter of this Conſequence, 
bow can we be certain that any one of them may 
not be miſtaken in any other Matter ? 
That the Apoſtles might be miſtaken in a 
Matter which was not revealed to them, and 
which could not be known without Revelation, 
is ſurely no Wonder; but to argue from hence, 
that they might as well be miſtaken in any other 
Matter, is very unreaſonable. Chriſt himſelf 
told the Apoſtles that of thoſe Times +9 one 
knew, no not the Angels of Heaven, neither he the 
Son, but his Father only. The Knowledge of 
theſe Times 4 God had put in his own Power. But 
he afterwards vouchſafed to ſignify unto St. John, 
by a particular Revelation founded on the Pro- 
phecies of Daniel, that all this before undiſco- 
vered Myſtery, with all the great and remark- 
able Events preceding it, was revealed unto 
Chriſt, and by an Angel ſent from Chriſt, unto 
him. It is not therefore ſtrange that the Apo- 
ſtles ſhould be miſtaken in following the re- 
ceived Opinion of the Jeus, that the Age of the 
Meſſiab, called in Scripture the Iaſt Age, ſhould 
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be the laſt Age of the World and end with it: 
This was true in itſelf, but not as the Fews un- 


derſtood it, who by taking the Age of the Me 


fab for that Generation only in which he lived 


(whereas it meant the whole Continuance of the 
Goſpel State, how long ſoever it ſhould be) ea- 
ſily fell into the Opinion that the World would 


end with it; and the Apoſtles having no parti- 


cular Revelation about the Matter, might alſo 
be miſtaken in that Point. But to infer from 
thence, that we cannot be certain, but that 
they may be miſtaken in any other Matter; 
in Matters of Fact, which they heard and ſaw ; 
and in the Relation of Doctrines which they 
had been caught over and over, and for which 
they had the promiſe of a ſupernatural Aſſiſt- 
ance to revive their Memory of them, and to 
fecure them from Error in delivering them to 
others; and which Dactrines and Fats, by them 
atteſted, as Eye and Ear-Witneſſes, they alſo con- 
firmed by Miracles wrought in Proof of the 
Truth of their Relations; ſuch an Inference 1s 
plainly unreaſonable and abſurd. 

Obj. XV. The Cale of Jacob (Gen. xxvii.) in 


deceitfully obtaining his Father's Bleſſing, which 


was intended for his elder Brother E/au, and 
which this Author “ makes another Objection a- 
gainſt the Scripture Revelation, is an Inſtance of 
human Frailty, and very unjuſt and falſe deal- 
ing in one, who in other Reſpects was a r:ghte- 
ous, pious. and good Man. Bur the Scripture 
never commends or excuſes Jacob for what he 
 * Þ. 263. 
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did; only it appears that it being done by the 
Advice and Contrivance of his Mother, he was 
the leſs guilty : And God thought fit notwith- 
ſtanding to give him the promiſed Bleſſing, in- 
tended not ſo much perſonally for him, as his 
Poſterity, which he preferred before the idola- 
trous Poſterity of Eſau. 

Obj. XVI. Our Author proceeds, “ in his next 
Objection, to alledge, ** that the Iſraelites, by 
God's Command, borrowing of the Egyptians what 
they were not to repay, may be a good Precedent 


for others; that is, to borrow and not repay where 


God has given no ſuch Command. This, if any 
Thing, is his Argument, and let the Reader 
judge of the Force of it. But there happens 
not to be ſo much ground, as he inſinuates, for 
the Objection. The original Word, tranſlated 
borrow, ſignifies to aſe; and I hope it is no Breach 
of Juſtice for any to take and keep what he 
aſt d and another thought fit to give: And Fo- 
ſepbus underſtands it in this Senſe, and ſays, 

at the Egyptians honoured the Hebrews with 
+ Gifts. 

O. XVII. He raiſes another Objection from 
the Story of Rahab ; from whoſe Example he 
would pretend a Scripture-Precedent | for lying 


to the Government, and betraying one's Countrey. 


But ſhe is only mentioned ( Heb. xi. 3 1. on 
which Place he founds his Objection) as ſaving 
herſelf from periſhing in the Ruin of her Coun- 


9 ** Exod. iii. 22. 
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trey, by her Faith that the Jews would pre- 


vail againſt it; on which Account ſhe received 
the Spies with Peace, Her Lying and Treachery 
is not mention'd with the leaſt Commendation; 
it is therefore really ſhameful to argue as this 
Gentleman does; and the following Objection is 
not leſs ſo, vis. 

Obj. XVIII. He thinks there is * a Pretence 
for a Prince's going to War, and totally extir- 
pating thoſe he invades, from God's commanding 
the Jews to defiroy the Canaanites. And yer, 
by his own Acknowledgment of God's acting as 


the temporal political King of the Fews, this-is 


no more than a King making uſe of one Part 
of his Subjects, his loyal Subjects, to deſtroy ano- 
ther Part of them, who were incorrigible Rebels 
to his Government. 

Obj. XIX. He goes on; + Whors not ſurpriz'd 
to find the boy Prophet Eliſha cur/ing, in the Name 
of the Lord, little Children, for calling him Bald- 
Pate? I And what is ſtill more ſurprizing, two 
ſhe Bears, upon his curſing, ſtrait devour'd forty 
two little Children. I anſwer, If this Author is 
not conſcious that he has treated this Matter un- 
fairly, it is well. How comes he to leave out the 
Words, go up or aſcend (viz. to Heaven) repeat- 
ed, which 1 the Appellation Bald- Pate, 
and in which the Reviling and Mockery conſiſt- 
ed, more than in the ſcornful Term, Bald.- Pate? 
It is probable that the idolatrous People of Beth- 
el, encouraged their Children thus to mock the 


holy Prophet and the true God himſelf alſo, who 
. 263, 266. f P. 265. + 2 King. ii. 23, 24 
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had taken up Elijab into Heaven; and whoſe 
Aſſumption was reproached in their ſcornfully 
bidding Eliſba go up, or aſcend (into Heaven) as 
his Maſter was pretended to do, that fo they 
might be rid of him likewiſe. The Deſtruction 
of theſe Children therefore, was a providential 
Puniſhment for the Wickedneſs of their Parents, 
and for their own impious Behaviour. 

Obj. XX. The next Objection of this Author 
worth obſerving is, I that he thinks it not recon- 
cileable to the good Providence of God, 0 puniſh 
Men for Crimes they were not guilty of; as God's 
coufing in the latter End of David's Reign (2 Sam. 
XxxIi. I.) 4 Famine for three Nears together, for the 
Crime of Saul and his bloody Houſe, in flaying the 
Gibeonites: And that God ſinote Iſrael, and de- 
ftroyed Seventy Thouſand of them, for David's Fault 
in cauſing the People to be numbered. In the lat- 
ter Inſtance he pretends alſo to find an Inconſiſten- 
cy; it being ſaid in one Place, (2 Sam. xxiv. 1.) God 
0 moved David to number Iſrael; in another, Satan 
I provo d David (1 Chron. xxi. I.) and he wiſely aſks, 
is Did God conſpire with Satan in this Act, in or- 
der to deſtroy a Number of innocent Perſons? And 
e | preſently again he wiſely puts the Queſtion ＋, 
- Can any one think this to be a mere Peſtilence, 
e, | when a real Angel is ſaid to be miraculouſly ſent 
t to execute God's Anger? I reply; 

'? Firſt, Altho' we cannot account for every Act 
of divine Providence, yet we ſee that in the or- 
1 | dinary Courſe of Things, God hath fo united the 
o Actions and Behaviour of Kings and Governours 
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with the Good or Evil of their Subjects, that as 
the People receive much Good from the Virtues 
and wiſe Adminiſtration of their Princes, ſo they 
often receive much Evil, and ſuffer great Cala- 
mities from their Vices and Male-Adminiſtration : 
And if from the Nature of Society and mutual 
Dependence of the Subjects and Governours upon 
each other, their Happineſs or Miſery are much 
romoted by each others Actions, and a Nation 
Fifers thro' the Miſconduct or public Vices of a 
King, in which the Subjects cannot but be more or 
leſs concerned under him; and this happens as the 
natural Event and Puniſhment of public or nati- 
onal Crimes and Wickedneſs, conſiſtently wich 
the Righteouſneſs and Equity of the ordinary divine 
Providence: It cannot be inconſiſtent with the 
Juſtice and Goodneſs of the ſame divine Provi- 
dence, that God ſhould by an immediate or ex- 
traordinary Means, puniſh a Nation for the Crimes 
of their Ruler; Crimes of a public national Na- 
ture, in which the Subjects could not but in ſome 
Meaſure ſhare of the Guilt, in being the Inſtru- 
ments of executing theſe Crimes, if not encou- 
raging their Prince in them. And God's puniſh- 
ing a Nation for the Wickedneſs of a King, by 
any immediate or extraordinary Act of his Power, 
is really no more than his permitting them to ſuf- 
fer by the Armies of other Princes, for the Crimes 
of their King committed againſt other States, 

which naturally bring Evil upon a Kingdom. 
. The divine Wiſdom ſeems to have appointed 
that Nations ſhould ſuffer for the Crimes of their 
Princes, that the People on their Part may take 
the 
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the beſt Care they can, to chooſe righteous and 
ood Governours to be ſet over them; and that 
on the other Hand, Princes may be the more 
careful of their Conduct, when they find the 
Well-being of their Subjects to depend upon it, 
and that they cannot but ſuffer for the Commit- 
ſion of their Crimes. | 
Secondly, It is not truly ſuppoſed by this Au- 
thor, that God ſinote Iſrael and deſtroyed Seventy 
Thouſand of them for David's Fault, in cauſing the 
People tobe numbered. It was not David's Fault a- 
lone in numbering the People, that cauſed the De- 
ſtruction of ſo many Thouſands of them, bur ir 
was principally the Wickedneſs of the People 
themſelves, as is plainly ſignified in the Text. 
The People had been guilty of two Rebellions, 
of one in following A>/alom, and of another in 
Joining with Sheba, 2 Sam. xx. 1, &c. Therefore 
it is ſaid “ The Anger of the Lord was kindled, not 
againſt David, but againſt Iſrael, And this di- 
vine Anger was only executed upon the Occaſion 
of David's numbering the People, which God 
permitted + Satan to tempt him to do, thro” the 
Vanity and Pride of his Heart, as is probable. 
And ſo God's Judgment was remarkably juſt, in 
making the Deſtruction of ſo many of his Sub- 
jects, a Puniſhment both for his and their own 
Sin at the ſame Time. But nothing ſcarce can be 
a meaner Cavil, than this Gentleman's repreſent- 
ting the Scripture as inconſiſtent with itſelf, be- 
cauſe in one Place it ſays, God moved David to num- 
ber Iſrael, and in another, that Satan provoked Da- 
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vid to number Iſrael; and on this Pretence to aſk 
Did God conſpire with Satan? As if it was not e- 
vidently the Style of Scripture "ge this Author 
could not but obſerve it) to ſpeak of God as do- 
ing that, which he providentially permits to be 
done. God therefore no otherwiſe moved David, 
than by the Means of Satan's Temptation, and 
the Pride of his own Heart, which he ſuffered 
to prevail over him. And this Author's aſking a- 
gain, Can any one think it was a mere Peſtilence,when 
it was miraculouſly 6 uk by an Angel? This in- 
deed is trifling, and really childiſh. As if God 
could not inflict a Peſtilence miraculouſly by an 
Angel, as well as by natural Cauſes. - Sure there 
is no Difficulty in ſuppoſing, that by God's Ap- 
intment an Angel may put the Air into that 
brate which ſhall cauſe a Peſtilence. Tis a Sign 
Arguments run very low, when ſuch weak Pre- 
tences are offered for them. | 
O57. XXI. Our Author now falls more warm 
ly upon the Caſe of the Fews invading * (by God's 
Command, tho' he mentions it not here) the Ca- 
naanites, a free and independent Nation—and on 
the Pretence of their being Idolaters, deſtroying not 
only the Men and Women, but Infants incapable of 
Idolatry. This, he thinks, an unparallel d Piece 
of Injuſtice and Cruelty, and therefore he would be 
glad to know what our Divines ſay—to ſhew tis 
not contrary to the Law of Nature, I have left 
out his Words, IVF they do not interpret this Fact 
allegorically, or as only done in a Vijion, as being 
plainly Ridicule. And now will tell him what our 
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Divines may ſay to this Fact. They may, I think, 
very reaſonably and truly ſay, That altho' a vi- 
fible temporal Prince has no Authority to puniſh 
or deſtroy his Subjects, merely for being idola- 
trous, the inviſible ſpiritual Lord of all Creatures 
undoubtedly has. Tdolatry is a direct and imme- 
diate Rebellion againſt God, who might accord» 
ing to the Laws of Juſtice and Equity, extirpate 
any Nation for an incorrigible Impiety of this 
Kind. And'tis the very fame thing, with Reſpect to 
natural Reaſon and Equity in the Caſe, whether 
God deſtroyed thoſe Nations (whoſe Iniguities 
were full and called for Puniſhment) by Fire, Wa- 
ter, Plague, Peſtilence, or Famine, or by the Sword. 
of another Nation, raiſed up and commiſſioned 
immediately by himſelf for that Purpoſe. This 
Gentleman offers three Arguments to evade the 
Force of this Anſwer to his Objections. . 

Firſt, To the Plea of the Fews having God's 
immediate Command to deſtroy the Canaanites, 
he alledges, That no Man could ve as certain he 
had any fuch poſitive Command from God, as he 
was that God had forbid it to him by the Light of 
Nature. This Way of reaſoning may be a cer- 
tain Token that this Author has no Notion of 
divine Revelation, but is not the leaſt Appear- 


ance of an Argument againſt it. It is abſurd to 


fay, that God cannot by his immediate Power give 
Men as great a Certainty of his Will revealed to 
them, as by the moſt demonſtrative Reaſon ; and 


if he can, then, as Reaſon tells every Man chat 


human Life is the 3 Property of God, 
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to diſpoſe of as he thinks fit, the ſame Reaſon 
will tell them, that when God commands it to 
be taken away, it is no more a Breach of the 
Law of Nature or Revelation, forbidding Men 
to kill one another without Cauſe (for that alone 
is Murder) chan it is a Breach of the ſame Laws 
for a civil Magiſtrate to command a Man to be 
put to Death, for the moſt heinous Crime com- 
mitted againſt the Law of the Land. It cannot 
reaſonably be ſuppoſed that God by Revelation 
will command one Man or Body of Men, to de- 
ſtroy another Man or Body of Men, without Cauſe ; 
but to ſuppoſe, that on no Account he can give 
Men @ Certainty of ſuch a Command coming 
from him, is bighly unreaſonable and abſurd. So 
that I have often wondered, that Unbelievers 
ſhould ſtumble at and make a Difficulty of fo 
plain and eaſy a Thing: And I challenge this 
Author to ſhew a Caſe to juſtify any human Go- 
vernour, in executing Death upon a Criminal, 
that will not fuſtify the Providence of God, as 
plainly and ſtrongly, in his commanding, by ex- 
preſs Revelation, a Criminal offending againſt 
the divine Laws to be put to Death. Would 
he then deny that Power uno God which he al- 
lows unto Men? The Infants ſuffering with their 
idolatrous wicked Parents, muſt be reſolved into 
the wiſe and good Diſpenſation of God, whe 
knew it would be better for them to die, tho 
guiltleſs, than to live, But he adds, 

Secondly, * God bas a thouſand Ways of puniſh- 
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ing wicked Nations with Death, without command- 
ing Men to do any Thing, which by the Law of 
Nature be had forbid them. —- If God deſigned 
what he did to be a Terror to others, would he not 
act after ſuch a ſignal and ſupernatural Manner, 
as all ſhould ſee it was his own doing? But what if 
God defigned what he did by the Hands of the 
Jews, to be a Teſtimony to them of his Diſplea- 
ſure againft 1do/atry, by making them the fig- 
nal Inftruments of puniſhing it in another Na- 
tion, in order more effectually to deter them and 
their Poſterity from it, by the Memorial of fo 
miraculous a Judgment, executed by their Hands 
againſt the Enemies of true Religion, and the 
Worthippers of falfe Gods? So that the Reaſon 
of the Deſtruction of the Canaamtes was evident; 
and the effecting it by the Jeuiſh Armies, tend- 
ed to fulfil the End for which God defigned it: 
And the proner the eus were to Idolatry them- 
ſelves (which chis Auchor makes another Objec- 
tion in the Caſe) the more likely was the Me- 
thod of God's — them the Inſtruments of 
extirpating it, to reform their Proneneſs to it; 
when they both ſaw the Vengeance which God 
by their Hands executed againſt it, and were al- 
fo at the ſame Time aſſured from God himſelf, 
that no leſs Vengeance, in like Manner, ſhould 
fall upon them and their Children, if they ſhould 
forſake che Worſhip of him the true God, and 
devote themſelves to the Service of Idols. 
-. His third ent in ſupport of his Objec- 
tion is, F the Hraelites had a divine Commeſ- 
* { Page 274.—275. 
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ion to extirpate the Canaanites, the Canaanites 


ought to have known it, to prevent their refiſting 
Men acting by a divine Commiſſion; otherwiſe 
there would be two oppoſite Rights at the ſame 
Time; a Right in er- to take away the Lives 
of the Canaanites, and a Right in the Canaanites 
by the Law of Nature to defend their Lives. 

I know not whether this Gentleman here in- 
tended to be ſerious, but his Argument is Cou- 
ſin-Germain to this, vis. If God by any imme- 
diate or providential Judgment from himſelf, 
deſigned to kill any one, as by Fire, Water, 
Plague, &c. he ought to let him know it, that 
he might not reſiſt the divine Will, by endea- 
vouring to eſcape the Fire or Water, or by tak- 
ing Medicines to cure the Plague ; otherwiſe, there 
would be two oppefte Rights at the ſame Time; 
a Right in God to take away the Life of a Man 
his Creature, when and how he pleaſed, and a 
Right in Man by the Law of Nature, to uſe all 
reaſonable Means in his Power, for the Preſer- 
vation of his Life. The Caſe is parallel, and I 
wonder this Author ſhould urge an Argument 
from two oppoſite Rights, which is apparent in 
the daily Thoughts and Actions of Men. Have 
not I a Right to think for myſelf, and to act ac- 
cording to my Judgment? And has not this Gen- 
tleman the ſame Right to think for himſelf, and 
to act in Oppoſition to me, according to his 
Judgment alſo? 

Obj. XXII. We come now to an Objection a- 
gainſt the Certainty of revealed Religion, parti - 

cularly 
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cularly of the New Teſtament, drawn by this 


Author from the great Number of the + various 


Readings of the Text. To which I anſwer; 


If this ingenious Gentleman pleaſeth to con- 


ſult theſe various Readings, he will find that they 


do not affect the Certainty of any one Doctrine of 


the Goſpel Revelation. The great Advantage 
therefore of thoſe various Readings is, (contrary 
to what he ſuggeſts) their being a clear Proof (as 
far as human Knowledge and Care has hitherto 


gone in the Examination of the various Copies of 


the New-Teftament, compared with the moſt an- 
tient Verſions and Citations of Chriſtians Writers) 
that there have never been from the Beginning 
of Chriſtianity, any conſiderable Alterations of 
the Text of Scripture; not moſt probably fo 
many as are, or would have been in any other 


Book of equal Age, and fo often copied. Let this 


Author take the worſt or moſt corrupt Copy that 
hath been collated, and I will undertake to prove 
from it every Chriſtian Doctrine that is to be 
found in any other, or in the moſt correct Copy. 
And any Man of Judgment in theſe Matters, 
may, by comparing the ſeveral Copies with each 


other, and with the antient Verſions and Cita- 
tions of Chriſtian Writers, eaſily reduce the 


thirty Thouſand Readings (to which many more 
might be added) to a very ſmall Number, with 
as great Probability as a Thing of this Kind is 
capable of. And that ſuch a Number of various 
Readings ſhould not render uncertain or doubt- 
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fol, any one Doctrine of Chriſtianity, is an Ar- 
gument not for, but again Infidelity, Had not 
the Pains been taken to collate ſuch a Number 
of MSS. as have afforded theſe various Readings, 
Unbelievers might have imagined and pretend- 
ed, that Copies, different from thoſe in common 

Uſe, might exhibit Chriſtianity in a different 
Manner, and contain Doctrines contrary to what 
are taught in theſe: But the contrary being evi- 
dent from the MSS. (as any one who can read 
them may ſee) this Plea is obviated and put to 
Silence. As no moral Truth of the Goſpel Re- 
velation at all depends upon the various Readings, 
ſo neither does any poſitive reveal'd Truth at all 
depend upon them. 

The Doctrine of the Unity of God, of the 
Miſian and Subordination of Chriſt the Son of 
God, and Mediator to God for us, and of the 
Holy Spirit ſubordinate to both, is clearly ſer 
forth in more than one thouſand two hundred 
Texts of Scripture, without any claſhing of one 
Text with another : And if this Author thinks 
there is any Thing in what he ſuggeſts on this 


Head, let him name any Point of Moment or 


Chriſtian Doctrine, which is render'd ambi 
by various Readings, and it ſhall be conſidered 
fairly and impartially; but if he cannot, I ho 
he will no more urge, what he is ſenſible to b 
a mere Fallacy againſt the Credit of the Goſpel 
Revelation. 

055. XXIII. Our Author renews his Ob- 
jections againſt the Morality of the Old Teſta- 
[-: ment, 
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ment, from two Examples of Abraham ; one in 
the Caſe of Abimelech, who, (he ſays *) upor both 
Abraham's and Sarah's lying to him, tool Sarah, 
as the Lord himſelf owns, © in the Intregrity of 
* his Heart.” + And tho' be ſent ber back untouch'd, 
and gave conſiderable Preſents both to Wife and 
Husband ; yet neither he nor his were tobe pardon d, 
ill Abraham, a for ng Perſon, being a Pro- 


pbet I was to pray for him. The other which he 
adds is, This holy Prophet was ſoon after guilty of 
4 very barbarous Action, in ſending out Hagar, 
« whom Sarah had given him to Wife, and his 
Son Iſhmael], to periſh in the Wilderneſs, for no 
other Reaſon, but becauſe Sarah had jeen the So 
of Hagar mocking, (Gen. xxi. 9.) and tis likely 
they both had periſh'd, had not an Angel, calling 
out of Heaven, directed Hagar to a Well of 
Water. V 19. | 

Anſw. Iſt. Abrabam and Sarah did not tell a 
Lie to Abimelech, tho they did not tell him the 
whole Truth, nor appear to have been under an 
Obligation to do ſo. The Reaſon of their Con- 
duct is given, (Gen. xx. 11.) without being juſti- 
fied: Abraham was afraid that he ſhould haye 
been ſlain for Sarah's Sake, had he declared her to 
be his Wife; and if this was an human Infir- 
mity in Abraham, yet notwithſtanding, Abimelect . 
was injurious to him, and guilty of a Breach of 
natural Hoſpitality to Strangers, in taking from 
him his Siſter (had ſhe been no more) without his 
Conſent, in order to debauch her. This was a 
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ſufficient Ground for the Puniſhment inflicted on 
Abi melecb, tho' he did not intend to commit A- 
dultery with another Man's Wife; and as Abra- 
ham was manifeſtly injured in what Abimelech did, 
and intended to have done to Sarah, this was Rea- 
fon enough for him not to be pardon'd without 
Abraham's Interceſſion to God for him, by which 
he was convinc'd that both God and his Prophet 
were reconcil'd to him, and had forgiven the 
Wrong which he had done. 

Secondly, Abraham ſent out Hagar (who 
ſeem'd, tho' but a Bond-Woman, to be reſolved to 
conteſt the Right of Primogeniture for her Son 
with 1/aac, as appears from Gen. xxi. , 10.) by 
God's immediate Direction V 12; who at the 
ſame Time aſſured Abraham (who was, like a 
good Man, grieved to. part with his Son and 
Bond- Woman, who bore him, Y 11, 12.) that 
he would take Care of him, and make him a 
Nation, V 13. and it is not improbable, but that 
Abraham told Hagar what God had ſaid unto 
him, to comfort her in her Departure from his 
Houſe, and which divine Promiſe, when ſhe 
was ready to deſpair, was renewed to her by an 
Angel, V 18. Now has not this Author Rea- 
ſon to be aſham'd to call this Obedience of 
Abraham to the Command of God, for ſending 
away Hagar and her Son, @ very barbarous 
Action? Abraham ſhew'd all the Tenderneſs of 
a loving Father and Husband; nor did God 
command him to ſend them away without 
firſt removing his Grief and Concern for 

them, 
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on. by a Promiſe of his providential Care of 
em. | 

Obj. XXIV. Another Objection which this 
Author alledges againſt the Jewiſb Revelation, 
1s an extraordinary one indeed. He pretends 
from Deut. xi, 13, 14, 15, &c. that Moſes pro- 
miſed Rain in due Seaſon, to ſuch as kept his 
Commandments; and to Joſhua, that he would 
be with him in carrying the People into Canaan 
(Deut. xxxi. 23.) and (from Deut. xxix. 5, 6.) 
that he did great Works, yea Miracles, in the 
Sight of the Iſraelites, on Purpoſe that they 
might know that he was the Lord their God. 
I reply; 

It this ingenious Gentleman had half the 
good Will to do Juſtice and to ſhew Favour 
to the Scriptures, as he has to miſrepreſent and 
vilify them, he would not have — this Ob- 
jection, or have thought it probable that 1 was 
in the forementioned Places ſpeaking in his own 
Name and Perſon, but only in the Name, and 
as the Repreſentative of God. 

The Words Deut. xi. 13, 14, 15, &c. and 
Deut. xxix. 5, 6. are the Words of God's Cove- 
nant with the Jews, ſpoken only by the Mouth 
of Moſes; they are expreſly called fo in the Be- 
ginning of the xxixch Chapter. And with Re- 
ſpect to the Charge given to Joſhua, if this Au- 
thor would have compared what is faid Deut. 
Xi. 23. with Y 14. preceding, wherein God 
bids. Moſes to call Feſbua before him, that he 
might give him a Charge, which is the Charge 

H menti- 
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mentioned V 23: he could hardly, with all his 
Prejudice, have avoided ſeeing that he who 

ave Joſhua the Charge, was God the Lord him- 
elf, and not Moſes. And he muſt have a very 
contemptible Opinion indeed of the Scriptures 
of the Old Teſtament, who can imag 


ine that 
Moſes, whoſe Character is that of the meekeft 
of Men, ſhould ſpeak of himſelf in them, as 
being the Lord Ged. 

053. XXV. Hitherto this Author has ſpared the 
New Teſtament, except in p. 209. where he puts 
the ignorant Countrexyman to confute our Saviour 
and St. Paul, in the Inſtance of Corn ſown and 
dying in the Ground; but where it happens, as I 
proved, that he only ſhew'd his own Ignorance. 
He begins now to attack, not the Doctrine (the 
excellent Morality of which he himſelf takes No- 
rice of in ſeveral Places) but the Language of it. 
He does not approve of our Saviour's Way of 
ſpeaking * in Parables; and the ſublime figurative 
Expreſſions, both of the Old and New Teſtament, 
offend him. + He enumerates a great many Fi- 
gures of Speech (for the moſt part very eaſy to be 
underſtood) from both the 4 Old and New Tefta- 


Fo, the Meaning of which may be learnt, if 


en want any H 5 to underſtand them, from 
the moſt ordinary Commentator. 

He is under great Difficulty , becauſe the 
Scripture aſcribes that to God which is owing 
to ſecond Cauſes. All the Matter is, God is faid 
to do what is the Event of his Providence, or what 
* Page 331. IP. 333. f. 334, 335» 336. ff P. 337, 338. 
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is by it ordained thro' the Means of ſecond Cau- 
ſes for the Good of Mankind; and in all fuch 
Inſtances he may take his own Obſervation for a 
Rule, namely, That the Scripture ſuppoſes that 
From our Reaſon we have ſuch infallible Teſts to 
judge what is the Will of God, that we are ſafe 
from being miſled by any Expreſſions of this Nature. 
And this Obſervation, juſt in itſelf, might have 
faved him the Trouble of all his Remarks (p. 338, 
339, 340.) on the Texts of the New Teſtament, 
expreſſing Matters of moral Duty in a conciſe 
and general Way, illuſtrated with ſome eaſy Fi- 
gures of Speech, and which every Man's com- 
mon Senſe will tell him, admit of Limitations. 
I ſhall not therefore ſo much ſuſpect the Reader's 
Judgment, as to give him the Trouble of reading 
particular Expoſitions of ſuch plain Things. 
O,. XVI. There are but three Things more 
objected againſt the Scriptures by this Author, 
which are worthy of Obſervation; two of which 
are objected againſt the New Teſtament, the o- 
ther againſt the Old. Our Saviour ſays *, Ne have 
heard that it hath been ſaid, Thou ſhalt love thy 
Neighbour, and hate thine Enemy. Upon which 
this Author remarks +, Divines have in vain 
puzzled themſelves to find out that Text in the old 
Law; for could they find it —it would only ſhew 
that the divine Precepts were not conſiſtent with 
one another. 

I readily grant that there is no ſuch Text to be 
found as commands Hatred to Enemies ; and was 


Matt. v. 43. Page 342. 
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there any ſuch, it would be a greater Objection 


againſt the Morality of the Old Teſtament, than 


any which this Author hath been able ro make 
againſt it. Our Saviour therefore is to be under- 
ſtood in this Inftance, as reſpecting only the ro- 
ceived Interpretation of the Scribes and Phariſees, 
which he oppoſeth and confuteth, by teaching 
the contrary Doctrine of Benevolence and Love, 
even to the worſt Enemies, ſaying, Love your E- 
nemies, bleſs them that curſe you, do good to them 


that hate you, and pray for them who deſpitefully 
uſe you and perſecute you. Which is a moſt hea- 
venly Temper and Behaviour, and by which we 
reſemble the perfect Benignity of the divine Na- 
ture. Bur, | 

Obj. XXVII. Our Author adds, to ſupport the 
foregoing Objection, a Pretence as if the Scripture 
of the Old Teſtament had taught Hatred to Ene- 
mies (tho' no ſuch Thing appears in them, but 
the contrary) from St. Paul's ſaying (from Prov. 
xxv. 21.)+1f thy Enemy hunger, feed bim; if he 
thirſt, give bim Drink; for in ſo doing thou ſhalt 
heap Coals of Fire on bis Head. On which Text 
he makes this ill- natured Comment: 4 Treating 
lim thus, ſays he, can't ſure be an Argument of 
Love, fince 'tis in ORDER to have divine Ven- 
geance fall on his Head. 

Did then St. Paul, that great Preacher of Cha- 
rity and univerſal Benevolence, whoſe Writin 
breathe nothing but the moſt divine Love, Conde- 


ſcenſion and Meekneſs, towards his and the Goſpel', 
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moſt inveterate Enemies, and which benign cha- 
ritable Temper he ſtrongly inculcates in this very 
Chapter, ſrom the gth to the 19th Verſe, in a 
Strain far excelling the Morals of the beſt Philo- 
pher, and becoming a moſt holy Saint; did he, 
I ſay, forbid Chriſtians avenging themſelves, (v 19.) 
and command them, according to the Advice of 
Solomon (Prov. xxv. 21.) to relieve the Neceſſities 
of their Enemies, in Order only to bring down 
the divine Vengeance upon them ? Sure this Au- 
thor does not ſeriouſly think that St. Paul had no 
better learned Chriſt, than to contradict one of the 
primary fundamental Doctrines of his Goſpel? 
Is it not then an eaſy and natural Interpretation of 


the Text, founded on the preceding Words, which 
are given as a Reaſon why Men ſhould not avenge 


themſelves, becauſe it is written, Vengeance is mine, 
J will repay, ſaith the Lord*: Is it not eaſy hence 
to underſtand the Words, If thine Enemy hunger, 
&c. for in ſo doing , &c. that ſince God is the 
Avenger of all Unrighteouſneſs and Wrong, thou 
oughteſt not to be haſty to judge in thine own 
Cauſe, and to execute thy Wrath in taking pri- 
vate Revenge on thine Enemy ; this would be to 
uſurp the Prerogative of God: On the contrary, 
it is thy Duty rather to ſhew thy Meekneſs and 
Readineſs to forgive, by doing Good for Evil, and 
ſhewing Works of Charity to him, if in Want; 
for in jo doing, if thy benevolent Goodneſs does 
not avert his Malice, and engage him to be recon- 
ciled to thee, thou wilt thereby render him the 
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more inexcuſable in the Sight of God; and thy 
Kindneſs and Love to him, if it melts him not 
into Repentance, will heap Coals of Fire, will 
cauſe the hotteſt Fury of the divine Vengeance 
to fall upon his Head. 

The Apoſtle therefore very plainly ſhews only, 
what would be the Conſequence of an Enemy's 
ſtill going on by his Hatred and Malice, to do Evil 
to thoſe who are ready to do good to him; that the 
Love ſhewn to him, and which he repayed with 
Hatred, would aggravate his Guilt before God, 
and bring greater Vengeance upon him, from 
the righteous Judgment of God, But to inter- 

ret St. Paul as meaning this Charity ſhould 
done to an Enemy in Order, and with a 
Deſign, only to have divine Vengeance fall on 
his Head, is moſt injuriouſly repreſenting the 
the Apoſtle, who was the natured Man in 
the World, and the greateſt Lover of Mankind, 
eſpecially of their Souls, to be of a more cru- 
el Spirit than a papiſb Inquifiter; inaſmuch as 


divine Vengeance may juſtly be ſuppoſed to be 


more terrible than human can be. 

Obj. XXVIII. The laſt remaining Objection 
is againſt the Old Teftament, viz, Was not, ſays 
this Author “, the Command of abſtaining from 
Blood, given after the Deluge to the then whole 
Race of Mankind, and often repeated in the 
Law? And in the New Teſtament is not the ſame 
Precept enjoyned the Gentile Converts, by the u- 
nanimous Decree of the Apoſtles, and by the Holy 
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Ghoſt too, as 2 nay, equally ſo with the 
abſtaining from Fornication, and thought by all 
Chriſtians for many Ages to be of perpetual Ob- 
hgation? 

All this I grant to be well and ſtrongly pur, 
but what's the Inference? Why this Author adds 
only, Tet who is now ſo ridiculous, as out of Re- 
hgion to abſtain from Black-puddings ? 

This Author here had a fair Opportunity of 
taxing Chriſtians, as almoſt univerſally violat- 
ing a plain Precept of God himſelf, given in 
the Old Teſtament to all Mankind, as the De- 
ſcendants of Noah and his Family; and con- 
firmed very expreſly by the Holy Ghoſt in the 
New Teſtament, without the leaſt Sign or In- 


timation of its being only of temporary Obli- 


gation: But having taken Notice of the Pre- 
cept, he drops it at once without any Reaſon, 
but ſuppoſing that none are ſo ridiculous as to 
obſerve it. The Adverſaries of this Writer (who 
neglect this Precept) ought to thank him for 
excuſing their Violation of a plain divine Com- 
mandment, which, had he preſſed the Obſer- 
vance of upon them, as profeſſing to believe 
the Revelation of the Old and New Teftament, 
I verily think he could not have been anſwered. 
All therefore that I ſhall ſay is, that as I am 
one of thoſe few ridiculous ones, who obſerve 
this Precept of abſtaining from Blood out of 
Religion, and as being a divine Commandment 
obligatory upon all who have the Knowledge 
of God's revealed Will; ſo I think it * 
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that the Prohibition was not enjoyned by God 
without Reaſon. It is not evident from Rea- 
ſon that Man had a Right to kill any living 
Creature for Food, till God gave him expreſs 
Licenſe to do ſo; and when he gave the Li- 
cenſe, he forbad the Eating of the Blood, be- 
cauſe it is the Life of the Creature (Gen. ix. 4. 
Lev. xvii. 14.) I think at firſt it muſt be ſome- 
what ſhocking to a good and tender Nature, 
even to take away the Life of a Creature which 
had done no Miſchief, merely for Food, which 
Providence had ſo plentifully provided for us 
otherways; but to devour the Fleſh with the 
Blood, or to eat the Blood alone, which is the 
Life of the Creature, ſeems at the firſt Thought 
unnatural and cruel. Nature itſelf, I think, at 
firſt would have induced Men to have laid the 
Precept of abſtaining from Blood, upon them- 
ſelves, without a divine Commandment: And 
I cannot help thinking, that there is a Savage- 
neſs unbecoming benevolent humane Nature in 
eating Blood, though Uſe, I grant, takes off the 
Shockingneſs (of which Men would otherwiſe 
be ſenſible) of doing it. | 

This Author will ſee, that the Reaſon given 
for the Obſervance of this Law of abſtaining 
from Blood, tho' it does not affect him, as an 
Unbeliever of Revelation, is a perpetual Rea- 
ſon, and proves the Law to be of perpetual 
Obligation to all who profeſs themſelyes Chriſt- 
ians; and he is very right in ſaying, that it is 
declared by the Holy Ghoſt to be as neceſſary 
| as 
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as abſtaining from Fornication, and was thought 
by all Chriſtians, for many Ages, to be of perpe- 
tual Obligation. If this Gentleman will pleaſe 
to give me his Reaſons for calling the Obſer- 
vance of this Precept ridiculous, T will hear 
them, and give them a plain and dire& 
Anſwer. 


I have now conſidered the principal Ob- 


jections which this ingenious Author hath made 


againſt the Revelations of the Old and New 
Teſtament ; and I hope J have ſufficiently ſhewn, 
that the Parts of both Revelations objected to, 
are well conſiſtent with natural Reaſon; and 
that there is nothing in them, which it is de- 
togatory to the Goodneſs and Wiſdom of God to 
have made the Subject of his reveal'd Will. 
It ought to be no Objection, that on Suppoſi- 
tion of the Truth of the Scriptures, the Me- 
thod of divine Providence, with reſpe& to 
Men, was different in the Times of thoſe Re- 
velations from what it appears to have been in 
other and later Ages. Unleſs we knew perfectly 
the Circumſtances of Men, in thoſe Ages of 
Revelation, we cannot tell what Means were 
moſt proper for the Wiſdom of God to apply 
to them, in order to promote the End of true 
Religion; and if we did throughly know them, 
we ſhould, no doubt, ſee that the Ways of 
God's miraculous Interpoſition, recorded in 
Scripture; were very ſuitable to them; and that 
there were as good Reaſons then, for the Me- 
thod which God uſed 1 the Diſpenſations of 

his 
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bis Providence, as for his providential Govern- 
ment of the World in a different Manner 19, 
And after all, if the Reaſon of ſome few Things, 
of ſuch Antiquity and Diſtance from us, con- 
tained in Books wrote in dead Languages, and 
in a Style too, peculiar to the Eaſtern Nations, 
and reſpecting Ways of ſpeaking and Cuſtoms 
of acting, now perhaps no where uſed, ſhould 
be difficult or impoſſible to be accounted for; 
this ought not to prejudice any one againſt a 
Syſtem of Laws and Doctrines, which in gene- 
ral are moſt evidently agreeable to the beſt Light 
of natural Reaſon ; wherein the fundamental 
Principle of Nature and Reaſon, the Unity of 
God is ſo clearly and ſtrongly caught and in- 
culcated; and wherein all Sperſtition and Ido- 
latry are to ſtrictly forbidden; wherein the great 
moral Precepts of Righteouſneſs, Sobriety and 
Piety are ſo amply enjoin'd, and no Duty re 
ſpecling our Relation to God, our Neighbour, 
our fellow Creatures, or our ſelves, in any Con- 
dition or State of Life, is omitted to be taught 
and required of us. 

A Book, which, it muſt be owned by the Ad- 
verſaries of it, in the general, is worthy the 
Regard of every reaſonable Perſon, as a Rule of 
Faith and Action, ought not to be treated with 
Fa or Contempt, eſpecially without conſider- 

the traditional Evidence which it hath of 
* really what it pretends to be, a divine 
Revelation. 

And if chis ingenious Author, or any other, 

who 
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who is an Unbeliever of the Scriptures, will 
take the Pains to examine the hiſtorical Teſti- 
monies of the Truth of them, and treat the Ar- 
guments for or againſt the Proof of them, as 
an impartial Man and a Scholar, I do promiſe 
on my Part, that he ſhall have a fair and im- 
partial hearing from me, who, I hope, have no 
more Prejudices for the Scriptures, than I have 
againſt them, and to whom it will be equal, 
whether, after a fair and full Examination of 
the Matter, they are well or ill grounded. I 
have no Concern for any Thing but Truth, on 
which Side ſoever it lies; and if the Cauſe of 
reveal'd Religion cannot be defended with ſolid 
Argument and right Reaſon, I am willing that 
it ſhould be relinquiſh'd or given up. 
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gion,” Bythe Right Revererid Father in God Edward 
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A Vindication of the Defence of Chriſtianity from the 
Prophecits of the Old Teſtament: In anſwet to the 
heme of * Literal Prophecy conſider d. In two Vols. 
With a Letter from the Reverend Mr. Maſſon, concern- 
ing the Religion of Macrobius, and his Teſtimony toueh- 
ing the Slaughter of the Infants. at Bethlehem. With a 
Poſtſcript upon Virgil's fourth Eclogue. By the Right 


Reverend Father in God Edward Lord Biſhop of Dur- 


bam. 

A Vindication of the Miracles of our Blefled Saviour: 
In which the Paſſages cited out of the Fathers, in Mr. 
Waelfton's: Diſcourſes on thoſe; Miracles, are particularly 
examined; and it is evinced that he has groſly miſrepre- 


| ſented the Fathers, and, that they.all believed thoſe Mi- 


racles in the literal! Senſe. Together with an Anſwer to 
his other Objections againſt the literal Senſe of thoſe 
Miracles. By the Right Rev. Father in God Richard 
Lord Biſhop of Lich field and Coventry, . 

A Treatiſe concerning eternal and immutable Morality; 
By Ralph Cudworth D. D. formerly Maſter of Chriſt's 
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